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INTRODUCTION 
Much at tent ion is now being paid by the his tor ians to 
the subject of gender. Gender history is not only about the 
women, it is about them as well as the society as a whole in 
which they are placed along with men. It is not tha t there is 
suddenly a t remendous spate of research on women, it is 
more the way social history is encompassing fresh issues 
and position of women and simply becomes a concern of 
gender history. 
It is important to look behind to pas t for a better 
unders tand ing of gender in present scenario. There are 
problems in the construction of gender history because of 
difficulties of source material . The kind of profuse 
documentat ion which exists in pre-colonial India is mainly 
dominated by political and administrat ive history. Issues 
concerning women of that period have not been paid 
sufficient at tent ion which they deserved. 
Here I made an at tempt to unde r s t and power and 
position of middle class or ordinary women in society. My 
work is confined only to the Gujarat during Mughal period. 
The reason behind the selection of Gujarat province as a 
topic of my dissertat ion is pecuUarity of tha t region. Gujarat 
happens to be the province of the Mughal Empire on which, 
perhaps our knowledge is the most detailed. As is all known 
Gujarat was the most urbanized region of the Mughal 
Empire^ and had a large mercantile community. It is 
s i tuated almost in the centre of the western sea-board of 
Indian sub-cont inent had become an emporium of 
commerce during middle ages and due to the growth of 
trade and commerce, many u rban centers were well 
developed in Gujarat like Ahmadabad, Surat , Cambay, 
Baroda, Bhroach and Sarkhej etc. Ali Muhammad Khan, 
writing in 1761, describes it as the most prosperous place 
in not j u s t Hindustan, but the entire world.2 The society of 
u rban centers was quite different from rural society. Women 
of these u rban centers had different type of life and 
problems and different experiences. In this dissertation I 
have mainly concentrated on u rban women of Gujarat in 
pre-colonial India. The reason being the paucity of material 
1 Shireen Moosvi, The Economy of Gujarat, C. 1600-The Ain's Statistics', 
PIHC, Burdawan, 1983, pp. 224-233. 
2 Ali Muhammad Khan Mirat-i-Ahmadi,. ed. Nawab Ali. Vol. I. Baroda. p. 111. 
on rural women and ra ther rich archival and other sources 
on u rban women. 
As is well known Gujarat during Mughal times made 
considerable progress in oversea as well as in land 
commerce. One result of this is that there is much greater 
information available for Gujarat, in official and non-official 
documents and European Traveler's accounts . This material 
has already been used by his tor ians for purposes of 
agrarian, economic and administrative history, but not, so 
far for sheding light on reconstruct ion of gender history. 
Owing to the large amount of primary material , archival 
records, extensive historical narrat ives, accounts of foreign 
travelers and European commercial records, an at tempt to 
construct the history of women in the region seems viable. 
As for the historical works are concerned beside the 
information in the general contemporary histories of Mughal 
India, we are fortunate to have two monumenta l works, 
solely dealing with the history of Gujarat namely Mirat-i-
Sikandri^ covering the period from C. 1403 to C. 1572 and 
Mirat-i-Ahmadi of seventeenth century. The historical value 
of Mirat-i-Sikandari and Mirat-i-Ahmadi for political history 
3 Sinakdar, Mirat-i-Sikandri, ed. S.C. Misra and M.L. Rahman, Baroda, 1961. 
of Gujarat is immense, because inspite of predominance of 
political history, they also contain information on royal and 
aristocratic harems and women's participation in day to day 
life. Both the works are full of information about the 
insti tution of slavery, concubinage and dancing girls. They 
also shed light on polygamy, and luxur ious life of nobles 
and use of women-folk as object of their lust . 
Akbarnama'* of Abul Fazl and Tahaqat-i-Akhari^ of 
Nizamuddin Ahmad also have some information particularly 
about women mainly at tached to the royal courts and 
harems. 
Besides, Mughal chronicles and official accounts the 
European sources mainly travelers account are of much 
help in provides valuable evidence regarding position of 
women. The narrat ives of Fitch, Mildenhall, Hawkins, Finch, 
Withington, Coryat, and Terry in 'Early travels in India'.^ 
4 Abul Fazal, Akbar Nama, ed. Agha Ahmad Ali and Abdur Rahim, 3 vols. 
Calcutta, 1873-87. 
5 Nizamuddin Ahmad, Tabqat-i-Akbari, ed. Brajendra Nath, Bib. Ind., 3 vols. 
Calcutta, 1913. 
6 Early Travels in India (1583-1619), collection of the narratives of Fitch (1-
147), Mildenhall (48-59), Hawkins (60-121), Finch (122-87), Withington 
(188-233), Coiyat (234-87) and Terry (288-332), ed., W. Foster, Delhi, 
1968. 
'The travels of Pietro Delia Valle in India'^"Mandelslo's 
travels of Western India's, 'A new account of East India and 
Persia',^, 'India in the Seventeenth Century'^o ' ^ new 
account of East India'^^, 'Storia do Mogor'12 etc. provide 
useful information. Due to the geographical si tuation and 
well developed commercial centers Gujarat at tracted 
attention of al foreigners, who came to India for commercial 
purpose or as employees of East India Company. Thus most 
of the European sources are full of information about 
Gujarat and its society. 
These European accounts provide information about 
politics as well as social cus toms of contemporary society. 
These are like a t reasure for u s provides information on 
customs of sati and Jauhar, and other social practices like 
7 Pietro Delia Valle, The Travels of Pietro Delia Valle in India, tr. Edward Grey, 
2 vols., London, 1892. 
8 M.S. Commissoriat, Mandelsdo's travels of Western India, 1638-39, 
London, 1931. 
5 John Fryer, A New Account of East-India and Persia, being Nine years 
Travels, 1672-81, ed. W. Crooke, 3 vols. New Delhi. 1979. 
10 J. Ovington, India in the Seventeenth Century-A Voyage to Surat in the year 
1689, ed. J. P. Guha, New Delhi, 1984. 
11 Alexander Hamilton, A New Account of the East India from the year 1688-
1723, 2 vols. New Delhi, 1995. 
12 Nicolao Manucci, Storia do Mogor, 1656-1712, tr. W. Irvine, London, 
1907. 
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slavery, polygamy, marriages, divorce, pardah, different 
professions of women, women part icipation in public 
domain as public dancers and pros t i tu tes . In short we can 
say these foreign accounts help to supplement our 
knowledge of society of Mughal Gujarat. 
We are very fortunate tha t we have large number of 
Archival material from Gujarat s tar t ing from the 13th 
century. Documents on female slavery (A.D. 1230-31) from 
the Chaulukya Kingdom of Gujarat are preserved in 
LekhapaddhatiJ3 The Brihaspati Smiriti prescribes that a 
female slave could never be acquired and possessed without 
a written deed (Title). This perhaps explained why the deeds 
of acquisit ion of female slave are extant.i^ These documents 
shows sale deeds of female slaves, in first two documents 
female slaves were taken as captives of war and sold to 
another person. In last two documents girls are selling 
themselves as slaves. These sale deeds show a full fledged 
insti tution of slavery in which sale and resale was 
mentioned on the documents . In Lekhapaddhati documents 
there is no mention of male slavery. These documents gave 
13 Lekhapaddhati, tr. Pushpa Prasad, New Delhi, 2007. 
i"* Brihaspati Smriti, tr. J. Jolly, 'The Sacred books of the East', xxxiii, reprint, 
Delhi, 1996, p. 312. 
information about sources of availability of female slaves, 
process of sale and resale, their works, and powerlessness 
of female slaves, and also gave information of humiliated 
and rightless life of female slaves. 
There are numerous collections of documents from 
Gujarat in Mughal t imes, like Sural Documents of C. 1650, 
collected together by an anonymous Mughal official about 
the middle of the 17th century now preserve at Bibliotheque 
Nationale, Paris.^^ Besides a number of documents relating 
to the administrat ion of commerce of Surat , this collection 
of documents also shed light on social life of contemporary 
society, mainly marriages contracts . These marriage 
agreements [Nikahnamas] are to some extent different from 
s tandard Nikahnamas, which gave information about 
women's right over Meh'r, their right to take divorce. These 
also shed light on concubinage and slavery and property 
right of women, not only immovable property but also the 
right over movable property. These documents also show 
how women made assert ions of their r ights. 
For Cambay, one of the most important source is the 
collection of contemporary documents , found in the National 
15 MS. Blochet. Supp., Pres., 482. 
Archives of India (New Delhi). These documents that shall 
hereafter be referred to be as Cambay Documents^^ are an 
invaluable source of study of the local life in Cambay 
including papers of sale deeds of property. These documents 
give information about the women's r ights in landed 
property and inheri tance from father 's property, share in 
husband ' s property, and their right over movable as well as 
immovable property. These documents also shed light on 
women as individual holders and d isputes over property in 
which women carried their cases to the court of Qazi. So 
these documents are very helpful to unde r s t and the 
women's position in society. 
Mughal Documents^'^ [a calendar] compiled by S.A. I. 
Tirmizi, covering the period of 1526 A.D. to 1659 A.D. and 
reflect not only the splendor and magnificence of the 
Mughal court bu t also i l lustrate, to same extent, the 
political problems, administrative appa ra tus , socio-
economic conditions and the cultural forces that were at 
work during this period. These documents cover the reigns 
of all Mughal Emperors . These documents include farmans 
16 Cambay Documents, National Archives of India, New Delhi. 
17 Mughal Documents [a Calendar], ed. S.A.I. Tirmizi, New Delhi, 1989. 
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of soyurghals, hukms, nishans, parwanchas, husbul hukms, 
ahadnamas, iqrar namas, hainamas, hihanamas, etc. Among 
them many documents relate to Gujarat, and also shows 
women's ownership and control over property, not only 
movable property but also show their control over 
immovable property. These documents also shed light on 
Meh'r and in what extent women enjoyed right over Meh'r. 
In addition of Persian Historical works, European 
accounts and Archival materials , paint ings are another 
important source of information to know about women's 
place in contemporary society. Miniatures from Gujarati 
School presented by Karl Khandalavala in his books, 
'Miniature Paintings^^ and 'New Document of Indian 
Paintings,^^ and Kiran Kumar Thoplyal's 'Jaina Painting'.^^ 
For purposes of comparison and general s i tuation in Mughal 
India Geeti Sen's work 'Paintings from Akbarnama'^^ which 
belongs to Mughal School of painting presented very 
valuable minia tures . These minia tures gave a picture of 
contemporary society by which we can speculate the 
1^  Karl Khandalavala, Miniature Paintings, New Delhi, 1960. 
19 Karl Khandalavala, New Documents of Indian Paintings, New Delhi, 1995. 
20 Kiran Kumar Thoplyal, Jaina Paintings, New Delhi, 1995 
21 Geeti Sen, Paintings from Akbamama, Calcutta, 1984. 
position of women. Most of paint ings represent the life of 
royal court and harems, in which we find involvement of 
female slaves and domestic servants . These paintings also 
portrai ts the profession of dancing girls and prost i tutes and 
also provide information about women's use as an object of 
enter ta inment . These paintings also give information of 
seclusion of royal ladies and part icipation of lower class 
women in public sphere as women professional and 
members of labour force in building indus t r ies and other 
professions. 
Owing to the large amount of primary materials, 
archival records, extensive historical narrat ives , accounts of 
foreign travelers and European commercial records from 
Gujarat, it seems possible to a t tempt a s tudy the different 
aspects of women: as labour force, women as proprietors, 
women with more visible roles in social life (hawkers, public 
dancers etc.), women as working force, degree of seclusion, 
women's households chores, women's r igh ts / subord ina t ion 
under prevailing customs and contracts , concubinage, 
women as domestic slaves and servants , sati and other 
social cus toms etc. 
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Chapter I 
FEMALE SLAVERY, CONCUBINAGE AND DANCING GIRLS 
Female slavery was prevalent in Medieval Gujarat much 
before its conquest by the Mughals or even the establishment of 
Gujarat Sultanate. Four Sanskrit documents in Lekhapaddhati^ 
of 1230-31 from the Chalukya kingdom bear testimony not only 
to prevalence of female slavery but also provide valuable 
information about the modes of enslavement and conditions of 
life of maid-slaves in ordinary house hold. Translation of these 
documents is given in the appendix to this chapter.2 
The first document [Document A] dated 1230-31 A.D, 
relates to the sale of a girl of sixteen years of age who was taken 
captive in war by Rana Pratap Simgha. She was sold at the 
crossing of four roads [Chatuspatha] that is at a well frequented 
public. The panchmukhangara (the five leading men of the town) 
were intimated in advance. She was purchased by a merchant in 
1 Brihaspati Smriti, translation by J. Jolly, The Sacred Books of the East, 
xxxiii, reprint Delhi, 1969, p. 312. 
2 Pushpa Prasad, Lekhapaddhati: Documents of State and Everyday life from 
Ancient and Early Medieval Gujarat, 9th to 15th Centuries, Oxford 
University Press, New Delhi, 2007, pp. 158-63. 
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five hundred and four dramas, this seems rather a high price for 
a female slave but she is reported to be 'fair-looking'. 
The second document [Document B] deals w i^th the again 
sale of 16 years old female rich in qualities and beautiful who 
was enslaved by a Rajputra, as a captive of war. She was 
acquired for 60 drammas. The sale took place at village named 
Balua. The price mentioned seems rather low which might be 
owing to the fact that the sale was under duress by a borrower to 
his creditor who apparently remained unable to pay back the 
loan in time. 
The other two documents show two girls, one of ten years, 
and other of twelve, giving themselves into slavery under extreme 
distress. The first [Document C] was a Rajputri girl, offering 
herself as slave due to poverty. She was abandoned by her 
family, including mother, father, brother and including her 
husband all family members, who now lived by begging. She 
became slave of merchant lower to her in caste. The second girl 
[Document D] had been widowed and lost her parents and 
relatives. Both were compelled owing to utter poverty to offer 
themselves into slavery. 
The work that femsile slave had to perform mentioned in all 
four documents is by and large same. This included cutting, 
12 
grinding, smearing the floor [with cowdung], carrying water, 
throwing away human excreta, milking the cow, buffalo and 
goat, churning the curd and carrying butter milk to the field, 
and field work such as bringing the fodder, weeding, cutting 
grass etc. Thus female slaves were to perform both domestic as 
well as field work. 
A maid slave who belonged to the Rajput caste had to 
perform 'pure' as well as 'impure' works for a master belonging to 
a caste lower than hers. This suggests that a slave in fact lost 
her caste status. 
Provision of sale and resale to whomsoever the master 
desired, indicate complete conversion of slave into a commodity. 
According to the terms mentioned in these documents the 
master only provides food and clothing to his slave girl. If her 
father, brother or husband comes to reclaim her with money or 
interrupts her duty, the master was free to tie up, beat or strike 
her cruelly or to punish her by kicking and catching her by the 
hair and tying up and beating her. If on being beaten the slave 
girl commits suicide by throwing herself into well or pond, then 
she will die at an improper place like a she-ass or Chandali 
[bitch], while the master would be held to be as pure as if he 
performed the purificatory bath in the Ganga. 
13 
The factors for female slavery remained more or less the 
same in all times, wars, famine, poverty, distress, abduction etc. 
had been factors common for generating supply of slaves, in 
Gujarat as elsewhere India. Before the conquest of Mughals in 
Gujarat, Tabqat-i-Akbari (1449 AD) mention on incident from 
Gujarat that Rai Har, Raja of Idar, due to great distress offered 
his daughter as tribute, that lady owing to her great beauty was 
kept by Muhammad Shah.3 It indicates that some time due to 
poverty and distress elite class people were also bound to gave 
their daughters into slavery. 
Slave girls were mainly perform domestic chores and were 
also to fullfil the lust of the master. As regard the domestic 
works that female slave had to perform, we have no direct 
evidence under the sultans of Gujarat. We have paintings of 
Kalpsutra and Kalkacharya Katha from the fourteenth century 
relating to Gujarati school, in which Trisala is lying in the couch 
with the baby Mahavira and female attendants serving her.'^[Fig. 
1.1] The female slaves in the royal and aristocratic households 
are shown performs works like-pressing feet of master (male or 
3 Khawajah Nizamuddin Ahmad, Tabqat -i- Akbari ed. Brajendra Nath De, 
Bib. Ind., Vol. Ill, 1913, p. 125. 
4 Karl Khandalvala; New Documents of Indian Painting, Bombay, 1969, P. 11; 
Miniature Painting, New Delhi, 1960, p. 22. 
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Fig. 1.1: Trisala lying with baby MahavTra and three female slaves serving 
her (1370-1380 A.D). Folio from Kalpasutra and Kalkacharya 
Kathd. 
female), massaging body and attending on them. In a Jaina 
painting we find a female slave reclining on bed and a female 
slave standing near her with a Chauri (fancy fan) in her hand, 
and two other attendants, one pressing her feet and other 
involved in grinding.^ [Fig. 1.2] Female slaves also performed 
other works like spinning with their masters.^ 
As discus earlier the cattle like position of female slaves in 
early medieval Gujarat, continued under the sultans. It is clear 
by the reference of Mirat-i-Sikandri, in which Sultan Mahmud (d. 
1520) offers his slave girls to sultan Muzaffar, he says that 
'according to the dictum of law these slaves being his property 
belonged to his master (Sultan Muzaffar).^ Here we find slaves 
could have no property of their own; their earnings and property 
belonged entirely to the master. 
5 Kiran Kumar Thaplyal, Jaina Paintings, New Delhi, 1995, p. 59. 
6 Nizamuddin (d. 1325) himself, while a youth lived with his mother at 
Badaun in poverty and yet they had a female slave who could share the 
work of spinning with his mother , see, Hamid Qalandar, Khair-ul-Majalis, 
ed. K. A. Nizami, Aligarh, 1959, p. 191; Female slaves were also occupied in 
hand milling grain, a common domestic occupation for women in India, see 
Irfan Habib, The state and society in medieval India, ed. J. S. Grewal, 
History of India Science Philosophy and culture in Indian civilization., Delhi, 
2003, p. 433. 
7 Sikander, Mirat-i-Sikandri, ed. S. C. Misra and M.L. Rahman, Baroda, 
1961, p. 191. 
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Fig. 1.2: Three female slaves serving a lady of aristocratic 
family. From Jaina Paintings. 
Female slavery and concubinage was interrelated to each 
other. Female slaves those who were attached to the royal and 
aristocratic households were often used for the purpose of sex. 
The slave girls in the palaces of kings or mahals of the nobles 
were invariably good looking. Many times concubines were used 
for producing heirs, it was common practice among royal 
households, it is clear by the statement of Tabqat-i-Akbari, that 
during the time of Sultan Mahmud Begda (d.l475), a man 
inform him that 'a woman used to bear a son every year, this 
year her husband was dead, if the sultan inclined, and she was 
worth translation of royal harem to multiply heirs for the 
throne.8 Many time sons of concubines gained important 
position and status in society even became Sultans. Mirat-i-
Ahmadi refers that Sa3ryed Sultan Muhammad (d.l475) was the 
son of a slave girl named Sulkli.^ 
The position of slave women once she became concubine of 
a king or prince manifestly changed vis-a-vis other domestic 
slave girls as she is now allowed to certain privileges denied to 
the ordinary slaves and gained important position. Nazuk Lehar 
was the slave girl of Sultan Sikander (C. 1525) she was famous 
8 Tabqat-i-Akbari, Vol. Ill, p. 140. 
9 Ali Muhammad Khan, Mirat-i- Ahmadi (Suppliment), ed. Syed Nawab Ali, 
Baroda, 1928, p. 38. 
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all over Gujarat for her beauty and good qualities and Sultan 
himself was very much attached to her.io The importance of the 
concubine of sultan Muzaffar (1538 AD) named Bai Champa 
reflected by the statement of her that 'one day Dayar Khan came 
to pay his respect to me and invited me to one of his parties bear 
testimony to this practice.^ 
Female dancers who were attached to the royal courts and 
concubinage is synonymous to each other. Dancing and singing 
entertainment was very common among royal families even the 
women of aristocratic families enjoyed the dance performances. 
A painting from Kalpsutra dated 1465 A.D. shows Trisala 
witnesses the dance performance.^2 [pig 1 3j Emperors and 
nobles were highly involved in these type of entertainments. 
Some time they were very attached with these dancing girls. 
Dhar a dancing girl was very famous all over Gujarat for her 
beauty and charm, i^  Tabqat-i-Akbari informs us that Sultan 
Mahmud (1538 A.D) collected a large number of female slaves in 
10 Mirat-i-Sikandri, pp. 266-67. 
11 Ibid, p. 334. 
12 New Documents of Indian Paintings, op. cit., p. 25 
13 Sikandar, op.cit, p. 225. 
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Fig. 1.3: Trisala witnessing a dance performance. Folio from Kalpasutra 
(1465 A.D). 
his harem and these slave girls always attended him in hunting 
and playing chauganA'^ 
Royal parties were not complete without dance and music 
in Gujarat and elsewhere in India, Mirat-i-Sikandri mention 
about a royal party in Chitor, where a beautiful Muslim dancing 
girl gave her performance.^^^ Further, in 1532 A.D., Mirat-i-
Sikandri gave a whole picture of dance and music performance 
as 'at the time when these women gave their performance, forty 
of them used to stand holding lamps, each one of these forty had 
two servants, these serving women also decked with jewels and 
cloth of gold and other ornaments, i^  Azam Humayun (1545 AD) 
was fascinated by the charm of female singer, i^  
Now in Mughal Gujarat the institution of female slavery did 
not changed much from the earlier period, if one overlooks 
imports and the increase in the number of female slaves. 
Enslavement was mainly through armed action in supposedly 
rebel or enemy areas and through sales of children by parents. 
Gujarat in our period faced quit of few severe famine in sixteenth 
14 Tabqat-i-Akbari, op. cit, p. 242. 
15 Sikandar, op. cit., pp. 238, 339. The dancing girl was belongs to a 
respected Sayed family of Ahmadnagar and she was captured in a military 
campaign. 
16 Ibid., p.288. It is about the troupes of dancing girls of a Rajput Silahdi. 
17 Ibid., p. 350. 
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and seventeenth centuries.is In 1563-67 A.D., it was reported 
from Gujarat that due to scarcity and famine parents were 
selling their children, i^  They have no means of nourishing their 
children, except selling into slavery. Selling the children due to 
famine and scarcity was not exclusive to Gujarat, in all most 
every famine, in all parts of India large num.ber of children were 
offered for sale by their parents. It was reported in different 
provinces in India in Mughal period, like Kashmir in 1597 A.D.20 
and in 1646 A.D. it was reported to the court that in Punjab, 
'some indigent ones were selling their children owing to the high 
price of grain'.21 
18 Abdul Hamid lahori, Padshahnama, ed. Kabir Al-Din Ahmad, Abd Al-
Rahim and W.N. less, Vol. I, Bib. Ind., Calcutta, 1866-72, p. 363; See also, 
Irfan Habib Agrarian System of Mughal India, New Delhi, 1999, pp. 116-17. 
Gujarat in 1631 was heavily suffered by famine, three million people were 
died due to shortage of food. The cities of Gujarat were by death or flight 
reduced to almost one-tenth of their former state. In 1638-39 Gujarat 
again hit by severe famine that create hunger and poverty. The cultivation 
had not recovered fully till to the end of the second decade of Shah Jahan's 
reign. 
15 Ceasar Fredrick, Extracts of his Eighteen years Indian observations, in 
'Purchase his Pilgrims, Glasgow, 1905, Vol. X, pp. 88,143; See also Irfan 
Habib, state and society in Medieval India, op. cit., p. 437. 
20 Du Jarric, Akbar and the Jesuits, tr. C.H. Payne, London, 1926, pp. 77-78. 
21 Padshahnama, Vol. II, P. 489. 
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As to forcible acquisition, these mainly resulted from raids 
on different provinces,22 and villages that had not met their 
revenue demand; Pelsaert writing around 1626 A.D. says 'owing 
to the some shortage of produce are unable to pay the full 
amount of the revenue-farm, are made prize, so to speak, by the 
masters and governors and wives and children [of the peasants] 
sold on the pretext of a charge of rebellion'23. Similar kind of 
information we also get in Siyaqnama (d. 1694-96) from 
Faizabad.24 Here we find a sale deed of a dah, captured in raid, 
as like the earlier period mentioned in lekhapaddhati, this 
indicates that the documentation of sale and resale of a slave 
was continued till the Mughal period. But we don't know 
whether it continued in Gujarat or not. 
About the work that female slaves had to perform we have 
no direct evidence in our period of study, the absence of evidence 
is not because of lacuna in our documentation, but a reflection 
of true state of affairs. We have evidence of works of female 
22 Rana Sanga of Chitor raided Ahmadnagar (1563 AD) and carried off many 
daugh te r s of Sayyeds and forced t h e m to become slave. See Mirat-i-
Ahmadi (supplement), p . 64; Edalji Dosabhai , A History of Gujarat from 
the earliest period to Present Time, New Delhi, p . 106. 
23 Fanncisco Pelsert, Romonstrantie, tr. W.H. Moreland and P Geyl 'Jahangir's 
India', Cambridge, 1925, p. 47 
24 Munshi Nand Ram Karasth Shrivastavya, Siyaqnama, (1694-96), 
Lucknow, 1879, p . 88 . 
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slaves before Mughal period in Gujarat and elsewhere in India. 
As we have discussed earlier in Lekhapaddhati documents^s 
about the work of females slave in domestic sphere. By these 
evidences we can speculate the duties of female slaves in Mughal 
Gujarat. 
The condition of female slaves was not much changed in 
Mughal period. The ordinary slaves lived with nothing, their 
clothing is only white linen, which though fine was bought very 
cheap; and their dyet for the most part is nothing but rise, so 
that every body, even of mean fortune, keeps a great family and 
is splendidly attended this is easy enough, considering the very 
small charge', observes Pietro Delia Valle in 1623 A.D. in 
Surat.26 Ovington in 1698 A.D. also give similar kind of 
information from Gujarat, according to him due to the easy 
availability and cheap maintenance ordinary people maintain 
female slaves, or concubines.27 
The Nikahnamas (marriage agreements) from Gujarat 
belonging to seventeenth century supported all these above 
statements. These marriage contracts were quite different from 
25 Lekhapaddhati, op. cit., pp. 158-63. 
26 Pietro Delia Valle, The Travels of Pietro Delia Valle in India, tr. Edward 
Grey, London, 1892, Vol. I p. 42. 
27 J. Ovington, India in the seventeenth Century- A Voyage to Surat in the 
year 1689, ed. J. P. Guha, New Delhi, 1984, p. 103. 
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the standard Nikhnamas. These marriage contracts led down 
certain other conditions that were imposed the husband. Among 
the conditions, one condition was that husband shall not keep a 
slave girl as concubine. If the husband keeps a concubine the 
wife shall have the right to sell her and keep the proceeds as part 
of her Mehr. She could also deny the slave girl to her husband by 
getting her to some one or by manumitting her.28 By the amount 
of Mehr we can find out that the concubines were kept not only 
by rich but also by ordinary folks. In these documents we find 
that the lady Habiba who's Mehr was fixed at three thousand 
silver rupees and one gold dinar of Macca and other lady who's 
Mehr was fixed at five thousand silver rupees and one gold dinar, 
its suggests that they were belongs to rich families. The other 
lady Mariyam, whose daily subsistence allowance was fixed at 
one Tanka-i-Muradi and two saries in a year, suggests that she 
belong to a poor family. But the condition of concubine is 
mention in all marriage contracts, indicate that concubinage was 
common not in upper class people, but prevalent in poor families 
also. 
The above discussion indicates low price and low 
maintenance of slaves. As have been discussed that Gujarat was 
28 Shireen Moosvi, Travels of Mercantile Community', PIHC, 52"^ session, 
Delhi, 1991-92, pp.400-09. 
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many times hit by famine this was the cause of large supply of 
slaves and low prices of slaves. Mirat-i-Ahmadi in 1730 A.D. gives 
same kind of information that 'routes and bazars were thronged 
with person to sell their children for one or two rupees. During 
this calamity (famine), the Manuaries enslaved many Muslim 
women and their children belonging to noble as well as ignoble 
families on the promise of providing them bread.29 The practice 
of use of concubines in other part of India was also common 
among ordinary people. In 1824 Malcolm, gave the account of 
concubine in Malwa, according to him the number of concubines 
or slaves were very high 'the female children and grown up 
young women are brought by all ranks.3o 
Manumission of a slave was possible only by her master. 
As we have seen in Nikahnamas from Surat, if husband keep a 
slave girl as concubine, the wife shall have right to gifting her or 
manumitting her.^i Some time slave girls were freed after taking 
some money. A female slave from Surat in 1623 A.D., named 
Sandal was freed by her mistress Mariyam Ji after taking 30 
Muhmudis (Rs. 12/-) from her.32 
29 Mirat-i-Ahmadi, Vol. II, P. 142. 
so John Malcolm, A Memoir of central India, Vol. II, London, 1824, p. 199. 
31 Travels of Mercantile community', pp. 400-09. 
32 MS. Collection of Surat Documents, Blochet Supl. Pers., 482, f. 194 a-b. 
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As we have seen in the earlier discussion, that slavery was 
an institution of 'boundation'. Slave women have no right over 
property, without the consent of master they have no right to 
move or to be free. In 1636 A.D., Shahjahan issued an order, 
that if a male or female slave runs away or some person lures 
them away, the imperial administration should find them out 
and restore them to their rightful owner. Nothing should at all be 
taken from the owner for this service.33 
Singers and dancers were very regular feature of urban life 
of Mughal period. The line of demarcation between the dancers 
and the world's oldest profession (concubinage) was by no means 
clear.34 The numbers of concubines in royal and aristocratic 
harems were very high. Is-hak [changiz khan, 1611 AD] from 
Gujarat had hundred wives married and concubinesss. 
Sometimes number of concubines exceeded more than 
hundreds, Bahadur Khan (d. 1672) in Surat kept more than 
three hundred concubines.36 Many times these female slaves or 
dancing girls were used for the entertainment. We have 
33 Mirat-i'Ahmadi, Vol. I, p . 2 5 1 . 
34 Irfan Habib and Tapan Ray Chaudhri, Cambridge Economic History of 
India, Cambridge, 1982, Vol. II p. 303. 
35 Mirat-i-Sikandri, p. 165. 
36 John Fryer, A. New Account of East India and Persia, being nine years 
Travels, 1672-81, ed. W. Crooke, New Delhi, 1979, p. 327. 
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evidences from Baroda and Ahmadabad in 1638 A.D. that the 
welcome of guests was not complete without dance 
entertainment, the beautiful dancing girls were sent to entertain 
the guests.37 During Aurengzeb's time dance and music 
performances were baned, but these continued in his palaces 
only for queens and daughters.^s Dancing girls and concubines, 
those who were attached to the royal courts and families gained 
important position and status. Mirat-i-Ahmadi in 1734 A.D. 
mention that a singing girl named Ramjani was very famous and 
Ahmad Chalapi was mad of her beauty,^^ these dancing girls 
knew how to win the hearts of their masters who gave them 
lovely and caressing names like-Gulab, Champa, Chameli, 
Nargis, Kesar, Gul-i-Badan Yasmin etc. elaborating their 
status. 40 
37 M.S. Commissoriat , Mandelslo's Travels of Western India (1638-39), 
London, 1931, pp. 16, 21 , 39. 
38 Nicolo Manucci, Storia Do Mogor (1656-1712), tr. W. Irvine, Delhi, 1990, 
Vol. II, pp. 112-15. 
39 Mirat-i-Ahmadi, Vol. II, p. 176. 
40 Storia Do Mogor, Vol. II, pp. 312-315. 
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APPENDIX! 
DEED OF FEMALE SLAVE (DAS! PATRA VIDHI) 
Document A. 
In the Samuat year 1288 Vaishakha Sudi, 15 Thursday, 
[Tuesday 30 April, 1230 A.D.; Sunday 19 April, 1231 A.D.] today, 
here, after mentioning the proper line of kings, a deed of sale of a 
female slave is being written in the following manner. Rana 
Pratapa Simgha made an attack on another country and brought 
a fair-looking sixteen-year old girl named Panuti as a female 
slave; after having informed the panca mukha nagar, she was 
sold at the crossing of the four roads with a blade of grass on her 
head. The merchant Asadhara paid as price five hundred and 
four Visalapriya dramas to Rana Pratapa Simgha and obtained 
the female slave named Panuti for the work of a female slave and 
proclaimed the fact to all the residents of the town belonging to 
the four varnas. Henceforth the female slave should honestly 
perform the [following] duties in the house of the merchant: 
cutting, grinding, smearing away human excreta, milking the 
cow, buffalo and goat, churning the curd and carrying butter-
milk to the field, and field work such as bringing the fodder, 
weeding, and cutting grass. The merchant should provide 
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unasked; food, clothing, and so on, according to the prevailing 
customs of the land and [limits of] his wealth, to the female slave 
acquired in the above manner. While the slave girl works in the 
merchant's house, if her father, brother or husband comes to 
reclaim her with money or interrupts (the performance of) her 
duty, the merchant is entitled to bind, beat or strike her cruelly 
and send her back to the work of the slave girl as mentioned in 
the deed. If ever the female slave, being tortured, commits 
suicide by throwing herself into a well, she would become a she-
ass, bitch or Cdnddli and die. The merchant should be deemed 
to be as pure as if he has performed the purificatory bath in the 
Ganga [vyavahdrakasya gangd sndnam). To execute the above 
written conditions, the rakshapdlas and residents of the town 
have been chosen as witnesses. For this purpose Rana Pratap 
Simgha and four rakshapdlas signed (this document) under their 
names by their hand. On the request of both the parties, the 
Parthijayata wrote this deed. Omission and addition of any 
letters should be treated valid. 
Document B. 
In the Samvat year 1288 Vaishdkha Sudi, 15 Monday 
[Tuesday 30 April, 1230 A.D.; Sunday 19 April, 1231 A.D.] here, 
today at Anahillapataka, after mentioning the proper line of 
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kings, a deed of the sale of a female slave is being written at 
Balua village thus. The creditor {dhanika) by name sreshthi 
Khetaka, resident of this place, employed his money for profit. 
Now the borrower (hastdddharanika) is known by name-name 
should be mentioned. At the time of the war waged by 
mahdmandalesvara rdnaka Sri Viradhavaladeva, a rdjaputra so-
and-so, resident of this place, who made an attack on 
Maharashtra and brought a fair-looking, sixteen year old girl 
(who), rich in qualities and beautiful, was sold. The price of the 
female slave is 60 drammas. From now onward, the female slave 
with her good behaviour and mild nature should perform the 
duties of cutting, grinding, smearing the floor, cooking and field 
work, threshing, and all other kinds of work in the house of the 
moneylender. If she is sold or given away as a gift to some other 
person, she should perform the duties without any mischievous 
intent. If she commits theft or any other misconduct in the 
house of the moneylender, she should be punished by beating. If 
on being beaten the slave girl commits suicide by throwing 
herself into a well or pond, then she will die at an improper place 
like a she-ass or Cdnddli. The innocent blameless moneylender 
should be deemed to be as pure as if he had performed the 
purificatory bath in the Gaga. This one who commits suicide 
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does so because of her own fault. While the slave girl is working 
in the moneylender's house, neither the borrower, her brother, 
son or relative, nor her paramour should interrupt her work by 
calling her with signs of the eyes or eyebrows, nor should behave 
with a crooked mind in any respect. To execute the above written 
conditions and to see that the slave girl performs all the duties 
and to reimburse any loss (caused by the slave girl), the brother 
of rdjaputra so-and -so has been appointed surety and an oath 
has been taken at the temple of Sri Vaidyanatha {Siva). Here 
signatures, here witnesses. The deed is being written in this way. 
DEED OF VOLUNTRY FEMALE SLAVE (SVAYAMAGATA-DASI 
VIDHI) 
Document C. 
In the Samvat year 1288 Vaishdkha Sudi, 15 Monday 
[Tuesday 30 April, 1230 A.D. Sunday 19 April, 1231 A.D.] after 
mentioning the proper line of kings, a deed of (sale of) a female 
slave, who herself became a female slave, is being written thus. 
Now a girl of ten years, named Sampuri, a rdjaputri, daughter of 
Jagada, has arrived from Sirnara, a village on the bank of the 
river Mahi in the east, much harassed by famine and the 
mlecchas, while all the territory was plundered by the Rashrtra 
(Kuttas), abandoned by all the citizens and the entire family; 
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(even her) mother, father, brother, nephew and uncle, all from 
the family of her father's side, and mother-in-law, husband's 
elder and younger brothers, all from the family of her husband's 
side, did not prevent her. Knowing that both the families (her) 
father's and husband's had, due to famine, started begging, she 
left (her) place in great distress, alone. She begged for only a 
mouthful of grain at ever house in every village and then found it 
impossible to satisfy her hunger even with this. She became 
extremely emaciated due to want of food and (wore) dirty and 
ragged clothes. She passed her nights in temples, monasteries, 
places where water is distributed to travellers (prapd), alms-
houses and other places, with unkempt hair, looking in all 
directions and living like a refugee and quite changed due to 
hunger and thirst, and reflecting over What to do, where to go, 
where to stay, and who would be the owner of an orphan like 
me, the only refuge being death'; [and] speaking in each house, 
'Lord'! I am an orphan, will you keep me as a slave'? Wandering 
in this manner, by the grace of God, one day of the month in the 
year, so-and-so the female slave, falling at the feet of the 
merchant Cahada, resident of a certain village, said with folded 
hands: 'I have come voluntarily. Please engage me for the work of 
a female slave and save me from this terrible famine. I shall work 
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according to your order and, as long as I live, work as a female 
slave and shall perform the duties of cutting, grinding, sweeping, 
fetching, drinking water, smearing the floor with cowdung, 
throwing away human excreta (and) all other household duties, 
and (engage in) outside work (such as) cultivation, other field 
work, and zealously perform all these tasks during the three 
seasons, rains, winter and summer, throughout the day and 
night, untiringly and without giving any reply. You have to give 
me food, clothing and foot-wear only, according to your capacity. 
What more shall I ask for? When she declared this at the 
crossroads, the merchant Cahada accepted her statement and 
took her as a slave in the presence of (in the knowledge of) the 
entire population consisting of the four vamas. Then she made 
the following statement (lit. took the following oath) regarding 
her surrender of herself (as a slave) to the merchant Cahada in 
the presence of the whole town: "If I, so long as I live, while 
employed as a slave in your house or in any other house, commit 
theft, or seeing a vacant room with nobody there appropriate 
some article lying there, or finding that begging has become 
easier go elsewhere, or in my youth, being tempted or enticed by 
some man, leave you, or mix with your enemies and do, or cause 
to, cheat, conspire, and such like., then on the basis of the deed, 
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you will catch me by my hair, bind and beat me, and again put 
me to the work of a female slave. I shall always throughout the 
day and night, carry out the orders of all the members of your 
family. If 1, (feeling) self-satisfied {paripumd), out of mischievous 
intent, refuse to perform the duties when ordered to do so, you 
will punish me by kicking and beating me with sticks and 
torture me to death, for which you, my master, will be as free 
from guilt, as [you would be] had you been absent. 1 declare this 
in the presence of the four vamas that I will die by my own fault. 
You, my master, with (your) son, grandson, wife ad other family 
members, shall be absolved as [you would be] by bathing in the 
Ganga. If I ever feign stomach ache [udarabddha) or commit 
suicide by jumping into a well or pond or by taking poison, the 
panca mukha nagara should know that you, my master, are 
guiltless, and that 1 have died in consequence of my own 
previous actions and due to fate. My master with his family 
members should be deemed to be as pure as if he has performed 
the purificatory bath in the Ganga'. In this way, in the knowledge 
of the Panca mukha nagara and in the knowledge of the 
Pancakula consisting of mahdjana and brahmana so and so, the 
document is signed by my own hand with a sign of svdstikd. 
Signature of five witnesses. 
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Document D. 
The preamble (beginnings) and date, as before, (arrived) 
from a certain place, daughter of so and so, motivated by her 
own actions, known by the name so and so, 12-year old, having 
fair complexion, long ears, whose husband died, having lost her 
relatives on both sides such as father, mother, father-in-law, 
husband's elder and younger brothers, became an orphan 
having black eyes, pointed nose, unkempt hair, neither short nor 
tall, with all her limbs in proper form and with these qualities, 
she is standing in person. Therefore, this female slave, from this 
very day, till the end of her life, should perform duties in the 
house of a certain purchaser and by his order in the houses of 
others and other families, such as cutting, grinding, cooking, 
sweeping, smearing the floor, fetching water, Ploughing, washing 
hands and feet [of others], cleaning the gutter (khdla) and 
reservoirs of water (kundikd), tending cattle and going to places 
far and near, and all other household work, field work, work on 
the threshing floor, and all other kinds of work throughout the 
day and nigh, during winter and sum.mer, even in hunger and 
thirst. This female slave, who has been purchased after paying 
full price, can be mortgaged, or can be given away in charity. 
With the desire to earn a little or more money, she can be sent to 
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another country, and. can be put in a boat (pravahanaka) and 
sent to another island and sold for cash, kind or against gifts. 
Whatever is liked and contemplated by the master, that is to be 
done. The seller had bought her at the time of her birth and she 
is his sole property; now she is being sold to the (purchaser) as a 
slave. If due to bad conduct or youth, being tempted by someone 
out of a desire for money or out of love towards the father, 
mother, brother and so, according to the deed held in hand, or 
under royal order, he will punish her by kicking and will catch 
her by the hair, bind and beat her and employ her again for the 
work of a female slave. Now these are the several duties of the 
female slave From this day onwards, the purchaser, his sons, 
grandsons, shall be the masters of this female slave. From this 
very day till death, the father, brother, uncle and other relatives 
belonging to certain purchaser should not be liable to pay any 
extra money to the seller {Idga hhago nahi), either in cash or 
kind. Children and old persons are not connected (with this). 
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Chapter II 
WOMEN AND PROPERTY RIGHT 
The women in Gujarat as elsewhere in Mughal period 
received a share in movable as well as immovable property by (1) 
The law of inheritance (2) Payment of Mehr, and (3) Gifts. 
If we take the women's right over property by the law of 
inheritance, in Hindu religion girls do not inherit father's 
property except if unmarried daughters inherit who gets a fourth 
share of a son which was to be spent on her marriage gind her 
dowry. 1 'Lekhapaddhati' documents (13*^ century) imbue us that 
after the death of father an equal share had been deducted from 
the share of brothers to meet the expenses of marriage and 
dowry of their sister.2 Afterwards she has no more income from 
the house of her father. This could become a convenient reason 
far denying women's right on her father's property. Linschoten 
pointed out that: 
"the sonnes inherited all the father's goods".^ 
1 Alberuni's India, transl. and edited by Edward C. Sachau, Munshiram 
Manoharlal Publishers, New Delhi, 1983, Vol. 11, p. 164. 
2 Puspa Prasad, Lekhapaddkati, pp. 32-33. 
3 M. N. Pearson, Merchants and Rulers in Gujarat the response to the 
Portuguese in the Sixteenth Century, New Delhi, 1976, p. 27. 
On the other hand, Islamic law of inheritance women 
recognizes the right of daughter, but not an equal share as male 
members. It allows girls to receive as heir only V4 of her father's 
property. 
Inspite of the fact of unequal share of women in property 
here much evidence is available as the proof of ownership of 
women over property, one comes across with Cambay 
Documents (preserve in National Achieve, Delhi) to prove 
inheritance right of women in their fathers property. In 1671 
A.D, when Sayyed Burhan died, his house was jointly owned by 
his son Sayyed Kamal and daughter Tajbu, when Sayyed Kamal 
died without an heir, the house passed to Tajbu. She had four 
sons and a daughter, all of whom died without an heir except 
Sayyed Nasir who left behind a daughter Safiya, so the house 
was under her ownership.^ This shows that in seventeenth 
century Gujarat daughters received share in father's property 
along with their brothers, and also held individual titles to 
property. In this case Safiya was the sole owner of house. For the 
same period we get the evidence of Hindu women also receives 
•* Farhat Hasan, State and Locality in Mughal India- Power relation in Western 
India, c. 1572-1730, Cambridge University Press, New Delhi, 2006, p. 84, 
cf. Cambay Documents, N.A.I., 2695/5. 
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share in fathers' property.^ Although according to the Hindu law 
women have no share in father's property. 
It is interesting to mention at this point that in some cases 
like Muslims, Hindus were also distributing their estate 
according to the law of Shari'a (Muslim law of inheritance). When 
Haridas a goldsmith (1730 A.D) died, his property divided among 
his two sons Lodha and Bhola and his daughter Rupkunwar, 
according to the law of Shari's, Lodha and Bhola each received 
2 /5 and Rupkunwar received l/SP 
There are quite of few documents suggesting a much 
prevalent custom of property ownership in collective by the 
member of family together. The system of collective ownership 
would have created hindrances for individual's right to property, 
including that of women owners. A sale deed of a residential 
complex (1675 A.D) in which we find two men and one woman 
(Shivma) selling their house.^ Ishwar purchased a house in the 
name of Kalyanbai, Keshav Ram, Anand Ram and Kunwar Bai.s 
We have many other references in which women possessed 
ownership of house or land but in the form of collective property, 
5 Cambay Documents, N.A.I., 2695/16. 
6 Cambay Documents, N.A.I., 2695/27. 
"^  Cambay Documents, N.A.I., 2695/6. 
8 Cambay Documents, N.A.I., 2695/20. 
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and very frequently selling their houses jointly with male 
members of their families.^ In the later half of the sixteenth 
century women appear as joint proprietors in places other than 
Gujarat state, as well such as Bahraich,io Sandila^i etc. The 
joint proprietorship not represent the true picture of women's 
control over property, it may be only on documental records. In 
this chapter we are not concern with legal ownership of women 
but it is important to take their actual authority to control over 
property [decision making right over property]. 
To prove that women actually possessed exclusive right 
over property, we exhibit some documents in which women 
enjoyed proprietary rights [not joint ownership with male 
members]. The Cambay documents are quite remarkable in 
bringing out the amount of control over property exercised by 
women. Women also held individual titles to property. They 
could purchase and sell property, mortgage it, rent it out and 
fight for their legal rights over property. When Kesva died, his 
house passed in joint ownership of three daughters, Jhabai, 
9 Cambay Documents, N.A.I., 2695/3, 2695/11, 2695/12, 2702/4, 2702/6 , 
2702/8. 
10 Tirmizi, Mughal documents, Vol. I, Doc No- 57, (1579 A.D). In this 
document Muhammad Mahmud and Bib Baghi selling their land jointly. 
" Ibid, Doc. No. 72 (1586 A.D). Here sale deed was executed many person of 
family male as well as females. 
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Chibai and Labai; when last died her property passed into the 
hands of her daughter, Rahi.12 in a sale deed two women Rajbai 
and her sister in law are shown selling their house.^3 From 
sixteenth and seventeenth century, we have sale deed from 
Bilgrami4 and qdsbd Jdis^s shows women as individual 
proprietors. Through this information it is not being clouded that 
many times women were sole owner and enjoyed real proprietary 
rights. However, in most cases, her exclusive right over property 
arose only when the other legal heirs to the common property 
had died [as I mention earlier in the case of Safiya]. 
If we take the right to disposal of property, it is significant 
for understanding control over property exercised by women. We 
come across the evidence that some times women were 
mortgaging their houses, two women named Maulibai and 
Gauribai mortgaged their house in Cambay for Rs. 791.^^ in one 
more mortgage paper a women mortgage not only her house but 
12 Cambay Documents, N.A.I., 2695/2. 
13 Cambay Documents, N.A.I., 2695/1 . 
14 S.A.I Tirmizi, Mughal Documents (1526-1627), New Delhi, 1989, Vol. I, Doc. 
No. 5. Here Bibi Shukir selling 16 biswa of her property, including trees, 
water-channels, tanks, talab etc. and cultivated land. 
15 Calendar of Acquired Documents of National Archives, New Delhi, 1986 
(Copy in CAS in History, A.M.U), Vol. II, Doc. No. 53. Sanad executed by 
Jahan, representing the sale of a residential house. 
16 Cambay Documents, N.A.I., 2695/28. 
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also a plot of land for Rs. 160^7 an^i an other women mortgaged 
her property only for Rs. 50.i^ These documents show women's 
possession over property. The presence of mortgage papers is 
remarkably impressive, speaking about women's actual control 
and decision making right over property. 
As to urban property like shops, we find women entitle to 
sell it and enter into legal transaction, press for their rights in 
court. In a document a Hindu women was involved in a 
controversy with the staff of a mosque over the rent of shops, i^  A 
document brings out the authority of women owner that to 
control the shopkeeper. Maktub of Nausherwan in a letter from 
Lahore to his mother Bai Dhanai in Navesari (Gujrat) requesting 
her to deliver possession of shops, garden (which is now under 
the possession on Bai Dhanai) to Kiki, and dismissing the bania 
who had opened the shop there. The property actually belonged 
to son of Bai Dhanai, but in absence of her son Bai Dhanai was 
possessed control over it and she had right to giving that 
property on behalf of her son2o. Similarly the other documents 
17 Farhat Hasan, op. cit., pp. 87-88, cf. MS. Blochet, 482, BN, ff. 234 (b)-235 
(a). 
18 Ibid, p. 88, cf. M.S. Blochet, 482, BN, ff. 200 (b)-201 (a). 
19 Ibid, p. 87, cf. M.S. Blochet, 482, BN, ff. 47 (b)-48 (a). 
20 S.A.I Tirmizi, Mughal Documents (1526-1627), New Delhi, 1989, Vol. I, 
Doc. No. 93 (1595 A.D). 
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also show the women fighting over the ownership of house.21 
There is no doubt that during our period of study women were 
possessed legal right over property. Some times they were 
enjoying the property rights over big estate like shops and other 
urban property along with houses and lands. 
Many times women were carrying their cases regarding 
property right to the court of Qdzi. Daughter of a Gujarati 
merchant, Fatima, her father died in Achin and his senior slave 
married her mother against her will and misappropriated his 
master property which rightfully belongs to her along with all 
that left by her mother (now dead). The slave also seized 
whatever cash her mothers gave her. She had represented 
previously to the Qdzi and Hakim of Surat and the Qdzi ordered 
the slave to return the property to her, but the matter remained 
unsolved (now the dispute at Fatima was with the slave's son, 
slave was dead now)22 [See appendix II, Document A]. From a 
peculiar sale deed by a family, in Gujarat we find that rights over 
the fees in organizing marriage and ghdghardnds (marriage 
21 Farhat Hasan, op. cit., p. 87, cf, M.S. Blochet, 428, BN, ff. 234 (a)-234 (b). 
22 Blochet Supplementary Pers. 482, ff. 185a-185b, find out by Shireen 
Moosvi, "Travels of mercantile community Aspects of social life at the port 
of Surat (earlier half of the 17* century", PIHC, Delhi, 1992, pp. 400-409. 
She had found the documents in the collection of Persian documents, 
mainly relating to Surat, preserved in Bibliotheque Nationale, Paris. 
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between widow and widower) were held in common, wives of 
deceased brothers included.23 Here women were involved in 
dispute for money as fees of their work done, indicate women's 
strong possession over property. 
A man divided house in Surat owned by his deceased 
former wife, among their four sons and two daughters.24 in this 
case we find two things, first, women's individual ownership of 
house, second, inheritance right of daughters in mother's 
property. We have another same kind of example, in 1638 A.D a 
bohrd merchant made a declaration of movable assets of his 
deceased wife in which he divided all movable property among 
his sons and daughters.25Daughters share in mother's property 
we also find from a sale deed of Allahabad (1643 A.D),26 in which 
girl receiving a large estate from her mother, and enjoyed all 
legal rights over the property. 
The ownership of movable property being an important 
aspect of study, it throws light on what was considered worth 
23 Tirmizi, op. cit., Vol. I, Doc. No. 139 (1610). 
24 Farhat Hasan, op. cit., p. 86. cf. M.S. Blochet, 482, BN, ff. 187 (b)-188 (b). 
25 Ibid, p. 86. cf., M.S. Blochet, 482, BN, ff. 205 (b)-206 (a). 
26 Tirmizi, op. cit., Vol. II, Doc. No. 139. Bibi Haibat sold her property (land) 
which she inherited from her mother, and her mother received that 
property as her Mehr claim. In this sale deed Bibi Haibat sold Va of her 
property consisted several villages, indicate women's possession over big 
estate. 
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while for women to posses in commodities in the period. But the 
fact is that movable property assurance of women proprietor. 
Women received movable as well as immovable property in the 
form of gifts from their parents generally at the time of marriage. 
Muhammad gave to his daughters Bibi, a house and some 
adjoining land in Surat, along with some precious ornaments as 
gift at the time of her marriage.27 Gauridatt endowed his younger 
daughter Skarbai, a house at Minarwara (1730).28 The Hlhdnama 
of Santidas, the noted merchant jeweler of Ahmadabad 
patronized by Shahjahan, shows that separate endowments of 
house and other immovable property to sons and daughters in 
rich merchant families were normal.29 The Hibdndma was made 
in favour of his son, Lakshmi Chand, to whom he gifted five 
houses, a half share in a shop and one plot of land in the city of 
Ahmadabad. Here, a house earlier gifted to his daughter, 
Manikbai is mentioned while going of the location of Lakshmi 
Chand property, and one does not know whether the gift to the 
daughter was made at the time of marriage or at some other 
time. The daughter, in case of father dying sonless, exclusively 
27 Ibid, p. 87. cf., M.S. Blochet, 482, BN, ff. 193 (a)-193 (a). 
28 Cambay Documents, N.A.I., 2695/26. 
29 Jawed Akhtar, 'A Reappraisal of the Political influence and Assets of 
Shantidas- a merchant jeweler of Ahmadabad', Modem South Asian 
Studies, Amsterdam, 1990. (unpublished) 
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gained property of parents, in Cambay Bholi received a house 
and a vacant plot from her deceased father.3o 
The other source by which women enjoyed the possession 
of property was Mehr, because all marriage agreements mainly 
based on condition of Mehr. Mehr in Islam designed as the right 
of women given by their husbands as bridal gift in any form of 
movable and immovable property. The amount of Mehr was not 
same in all marriages it differs place to place according to the 
status of husband. We find translation of Nikdhndmds (marriage 
agreement) from Surat belongs to 17* century, in which a lady 
Habiba who's Mehr was fixed at three thousand silver rupees 
and one gold dinar of Mecca.^i The other lady who's Mehr has 
been stated as five thousand silver rupees and one gold dinar of 
Mecca.32 But in case of Mariyam her daily subsistence allowance 
was fixed at one Tankd-i Murddi and two saree in a year.33 
Women were found seeking claim over property the effects in 
cash and kind. A widow of business agent (Muhammad Beg) 
makes a complaint that her property in effects and goods that 
she received from her husband on his death as part of Mehr 
30 Cambay Documents, N.A.I., 2695/33. Here Bholi receive a house and a 
vacant plot from her deceased father. 
31 Shireen Moosvi, op. cit., Doc. No. I, ff. 291b- 202a. 
32 Ibid, Document No. Ill, ff. 198b-a. 
33 Ibid, Document No. IV, ff. 206b-207a. 
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claim of marriage dowry. That had been appropriated by the 
slave of her husband's merchant employer, Kamran Beg and who 
had also taken all the effects and belongings of Kamran Beg that 
was in her custody after her husband's deaths^ [Document B]. A 
women Bi Aiyasha appeal to the court of Qdzi of Surat for the 
recovery of her Mehr claim from the bequest of her deceased 
husband.35 Mehr not always paid in cash but women received 
Mehr in form of immovable property like houses and land also.^e 
It is interesting to mention here that Hindu women named 
Sunder Bai in Cambay received a house and two vacant plots in 
the settlement of her Mehr claim in 1686 A.D.37 We have 
references other than Gujarat, belongs to earlier hgilf of the 17^^ 
century from places like Allahabad,38 Sandila^^ etc. where 
women were selling their immovable property which they gets in 
lieu of their Mehr claim. It does indicate that receiving Mehr in 
the form of immovable property was not only common in Gujarat 
34 Ibid, Document No. VIII, ff. 185a-186b. 
35 Ibid, Document No. V, ff. 207b . 
36 Farhat Hasan, op. cit., p. 83. cf. M.S. Blochet, 482, BN, ff. 200 (b)-201 (a); 
ff. 207(b)- 208 (a). 
37 Cambay Documents, N.A.I., 2695/8. 
38 Tirmizi, op. cit., Vol. II, Doc. No. 139, the sale deed by Bibi Haibat (I 
mention earlier) 
39 Ibid, vol. II, Doc. No. 53.Bibi Zohra sold her land 2 bighas 5 bighas, which 
she received from her husband in lieu of her Mehr. 
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but this practice was also existed all over India during Mughal 
period. 
The slave of house hold could be regarded as an item of 
property. The translation of Nikahnamas specifies the condition 
of marriage, the provision for the wife to take away from her 
husband the slave girl. If he kept her as concubine, and among 
the many option, she could do was one of selling her off on 
behalf of her husband and keep the proceeds in lieu of her Mehr 
claim. 40 
40 Shireen Moosvi, op. cit., Doc. No. I, ff. 291b- 202a, Document No. II, ff. 
217 b. 
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APPENDIX II 
Document A: 
ff. 226a-b 
Agreement of Assistance: 
What is the opinion of the scholars of the religion of 
Muhammad and theologians of the blessed law on the matter 
that lady Fatima lays before them: When I was child, my father 
died falsehood without informing my mother took her in 
marriage himself. When my mother came to know that such and 
such slave has taken her in marriage she wailed and wept and 
even took opium [to kill herself]. When this matter reached the 
ears of the kings of Achin, the above mentioned slave was given 
harsh punishment and put into prison. Afterwards the 
merchants persuaded. My mother (to relent) by threats and 
temptations, and the slave was also released from prison by the 
king at the request of the merchants. After that the aforesaid 
slave brought me and my mother along with all the effects and 
goods (of my father) from Achin to the port of Surat. Time and 
again that slave while in full possession of his senses repeatedly 
admitted before the assembly of Muslims that "the entire effects 
in cash and kind that are in my possession and control belong to 
Fatima and 1 too am her slave". After some time my mother died. 
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When I grew up and reached majority I took the slave to the Qazi 
and hakim of the town and claimed that this slave and against 
the Hanafi law taken my mother in marriage and at present he is 
in possession and control of the property of my father and 
mother. Whatever cash my mother had given me too he has 
seized by force from me and is withholding it from me. The qazi 
and the hakim placing that slave under the rigour of the law told 
him. "whatever effects of the deceased you have are the property 
of Fatima. You must give these to her". The said slave agreed to 
hand property over tome. Soon after I fell ill, and the matter 
remained in obeyance. Fate willed that slave also died. Since 
that slave left two sons, I brought those two before the qazi, and 
claimed that this much is the original property and whatever 
effects are left behind by the slave belong to my father, and 
asked that they by made to give these to me. The qazi demanded 
a written statement. I took a number of Muslims before that qazi 
and all of them unanimously, in letter and meaning testified that 
whatever affects the said slave had not been manumitted. Now 
whether these effects are those of Fatima or not, my be inscribed 
by them here, so that they may be rewarded by God and thanked 
by people undated. 
48 
Document: B 
ff. 185a-186b 
Representation: 
I, destitute old widow, x (by name), submit to his highness, 
official of (Begum) Saheba (Princess Jahan Ara) that Muhammad 
Beg, my lawful husband was a trusted servant of the honourable 
Kamram Beg. As willed by fate, they came in pursuit of their 
mercantile activities to Hyderabad and at that place by the will of 
God, my marriage with Muhammad Beg took place. When this 
news reached the ears of the honourable Kamran Beg, he said to 
Muhammad Beg that "my relationship with you is not that of 
servant [and master], but of brother, I have heard that you have 
established a relationship and go married. We are merchants: 
today we are in this town, tomorrow we will go to some other 
place. Where shall we carry around the family". He (Muhammad 
Beg) did not listen to him and married me. Since a caravan in 
the meanwhile was leaving for Surat, he entrusted me to one of 
this acquaintances and sent me here. After some time he came 
to this port along with Kamran Beg. Since Kamran Beg was 
preparing to leave for the Khair-ul Blad (Macca?), he insisted that 
Muhammad Beg would accompany him. The latter did not agree 
and wished to leave his service. Kamran Beg realized that he 
would leave his company. He therefore told him: "some 
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(undeciphered), slave-girls and male slaves whom I cannot take 
in this voyage, 1 am leaving here and entrust them to you. He 
(Muhammad Beg) declined even to do so, but 1 persuaded him 
and he agree. At this place he kept custody of the belongings of 
Kamran Beg. In the season, Mushtaq, a slave of Ahmad 
[Muhammad?] Beg. When fate willed Ahmad [Muhammad] Beg's 
death, and he lay ill, he realized that he would not survive this 
illness, he invited the representatives of the qazi, the kotwal and 
the diwan. Whatever the effects and belongings of Kamran Beg 
he prepared an inventory thereof and stored at one place and 
affixed his own seal thereon. Whatever were his own effects he 
gave those to me and said " these are yours although this do not 
full cover claim of marriage dower [mihr) you should stay in this 
house after me and as I have guarded and taken care of the 
belongings of my master and of those whom he left behind, you 
do the likewise, I am hopeful that when my master Kamran Beg 
comes back he will make further provision for you". 1 acted 
according to the will of my deceased husband and took custody 
of the effects. After a few days the same slave Mushtaq imposed 
his presence upon me and took away the mihr-nama and (my 
husband's) will from me and whatever were the effects of my 
husband that belong to me he seized and threw into the store 
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and told me, "you have no right to them". This was the kind of 
cruelty the slave inflicted upon me after the death of my 
husband. I have no one in this town except your highness to 
whom I can go for redress. For the sake of God, for of salvation, 
please have mercy upon my distress and deprivation, and give, 
m.e redress, for there will be reward from God and from the 
Prophet. At the time of the making of the will and recording of 
effects (by my husband), the representative of the qazi was 
present. You may please call him to your presence and enquire 
what settlement the deceased made in the presence of the 
representatives of the hakim and the diwan. If you consider that 
I am right, please have my share that he has seized restored to 
me and let me be n that house so that till the arrival of Mirza 
Kamran Beg I should perform the same service that my husband 
was engaged in. if you do not trust me, please employ some one 
from the men of the town and place him at the house and the 
persons [left behind by Kamran Beg] so that he should keep 
watch day and night till the arrival of Mirza Kamran Beg. After 
the aforesaid it to me; otherwise it is a matter for him to decide. 
At present that this slave claims authorization or justification-
you may please give this much attention so as to ensure that the 
51 
right of none is usurped or destroyed since this was obligatory 
for me, I have made my representation. 
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Chapter III 
WOMEN'S WORK AND PROFESSIONS 
The information on women's work and professions is 
difficult to be found for the entire pre-colonial period. There are 
only incidental references in the Indo-Persian and the literature 
for sixteenth-eighteenth centuries. From these general 
statements and individual facts a rather tentative picture can be 
hazarded. For Mughal Gujarat above the information becomes 
further limited and where evidence specific to our region and 
period is not available we can at best assume that certain 
professions or work were assigned to women all over in Mughal 
India and women of Mughal Gujarat would not have been an 
exception. 
Pre-colonial Indian had an exceptionally large textile 
industry that engaged multitudes of women belonging to all 
castes and communities.i From Ancient to Mughal period 
spinning was exclusively done by women.2 
' Shireen Moosvi, Work and Gender in Pre-Colonial India', Proceedings of 
11th International Economic History Congress, Milan, 1994, pp. 105-14. 
2 The Ajanta frescoes (6* century) show a woman using a roller and a board, 
to effect this separation. This was very tuff task, which could also damage 
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Before the introduction of spinning wheel women did the 
spinning by hand-spindle, writing 1301-2 A.D., Amir Khurau 
says that the rotating hand-spindle which was very stressful for 
fingers was used by women.^ However by 13508 women must 
have been spinning yarn on spinning wheel because Isami 
writing about Razia Sultan says that the job of the women is to 
sit behind the spinning wheel and not to try to rule.^ 
The evidences from Gujarat, suggested that women were 
involved in spinning, as elsewhere Mughal India. We have the 
information that Shaikh Ibn Hajra some time borrowed money 
from widows who lived by spinning, suggests that in early 
seventeenth century many widows were working as spinners and 
lived by this profession.^ The folk literature from Gujarat 
supports this finding. Ratan Bai, Bhakti saint, made her living 
by spinning yarn as appears from the verses composed by her: 
My spinning wheel is dear to me, my sister, 
My household depends on it. 
My husband married me and departed. 
After twelve year he returned, 
With a copper coin and a half 
the fiber. See Irfan Habib, 'Exploring Medieval Gender History', Symposium 
paper, Indian History Congress, 60th (Diamond Jubilee) Session, Calicut, 
2000, pp. 1-14; Shireen Moosvi, op. cit., pp. 105-14. 
3 Amir Khusrau, Hasht Bihisht, ed. M. Sulaiman Ashraf, Aligarh, 1918, p. 
28. 
4 Isami, Futuhu's Salatin, ed. A.S. Usha, Madras, 1984, p. 134. 
5 Mirat-i Ahmadi, (Supplement), p. 87. 
54 
W^^'^^ The spinning wheel was our savior, 
To it we clung. 
I paid all my husband's debts, 
And over and above. 
Tying coin after coin in the earner of my sari, 
I earned a whole rupee.^ 
It indicates tha t textile indust ry was major professional 
field for women and many households of Gujarat depended on 
the earnings of women spinners . 
The spinning w a s strictly women 's job; the actual weaving 
was only done by men. But women were ass is ted men folk in 
weaving a s well.^ However, it appear s from a description given by 
the poor condition of women spinners : 
"who (women) had spinning wheel on head and a child in 
an armpit whose over a belly heated with fire of starvation 
due to want of bread and whose back and side got stuck 
together like a dry thin bread, thin and lean "^  
Elsewhere too women were involved in spinning. For 
Kashmir, it was es t imated tha t in 1820, a round 100,000 women 
out of total populat ion of 800,000 were engaged in spinning 
wool.9 Women sp inners were mostly working pa r t t ime, spinning 
6 Susie Tharu and K. Lalita, (eds.), Women Writing in India, 600 B.C to the 
Present, Vol. I, Oxford University Press, Delhi, 1990, p. 81. 
7 Shireen Moosvi, op. cit., pp. 105-14. 
8 Mirat-i Ahmadi, Vol. II, p. 501. 
9 W. Moorcroft and G. Trebeck, Travels in Himalayan Provinces of Hindustan 
and the Punjab in Ladakh and Kashmir, in Peshawar, Kabul, Kunduz and 
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was done mainly in afternoon, after they finished their all 
household work. In contrast to this fact many women spinners 
also worked extensively for the market, lo 
Women's work in textile industry was not only confined to 
spinning, they also helped in other job related to textile industry 
like washing, bleaching and dyeing, ii A miniature of Gujarati 
school shows two women and a man working together most 
probably to in textile makingi2 (Fig. 2.1). In all parts of India 
calico-printing was done by both women and men since separate 
terms were used for the female and male calico-printers. i3 
Women were involved in agriculture also.i4 But in Gujarat 
we do not have any direct evidence of women participation in 
agriculture, may be because of documentation of that time was 
mainly concerned with political and fiscal history. On the basis 
of evidences related to different parts of Mughal India we can 
speculate women participation in agriculture in pre-colonial 
Bokhara from 1819-1820, ed. H.H. Wilson, Vol. II, London, 1837, pp. 
123,174. 
10 S. Moosvi, op. cit., pp . 105-14. 
11 Ibid. 
12 Karl Khandalavala, & Moti Chandra , New Documents of Indian Paintings, 
Bombay, 1969, p . 11. 
13 S. Moosvi, op. cit., pp . 105-14. 
14 Shireen Moosvi, in edited book of Chahryar Adle a n d Irfan Habib, (eds.) 
History of Civilization of Central Asia, Unesco Publishing House, 2003 , pp. 
366-372. 
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Fig. 2.1: One Layman and two women working together (1112-1154 A.D) 
Gujarat they mainly did the transplanting and weeding and 
helped in harvesting, though none of these was exclusively a 
women's job.i^ Women were not only confined to domestic 
farming, but they also worked as part time wage earner. After the 
harvest was collected from the field it created more work for 
women. The beating of rice and husking of other grains was 
exclusive a women's job. The grinding of the grain on the rotary 
hand-mill was also mainly done by women. ^ ^ Some time in 
Himalayan region women themselves acted as tillers of soil. '^^  
Fetching water was another customary chore of Indian 
women. Fryer observed in 1676 A.D: 
"The Indian wives dress their husband's victuals, fetch 
water and grind their corn with a hand-mill, when they 
sing, chat and are merry."i8 
The chore of fetching water is represent in a miniature of 
15th century belongs to Gujarati school showing a woman 
carrying a water pot on her head^^ (Fig. 2.2). Many poor women 
were made living by carrying water for wealthy families, were 
15 Shireen Moosvi, op. cit., pp. 105-14. 
16 Ibid . 
17 J. Wessels, Early Jesuit Travellers in Central Asia, 1603-1721, The Hague, 
1924, p. 52; Irfan Habib, Medieval India: The Study of Civilization, New-
Delhi, 2008, p. 162. 
18 John Fryer, A New Account of East India and Persia being Nine Year's 
Travels, 1672-81, ed., W. Crooke, Vol. II, London, 1912, p. 118. 
I'' Karl Khandalavala, op. cit., folio no. 98. 
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Fig. 2.2: A women carrying water on her head. Folio from 
Mahapurana. (late fifteenth century) 
called as 'Panibharin'.^^Ahul Fazl, recorded the observation of 
Akbar in the Ain-i Akbari, that women were fetching water from 
rivers, tank and well, and balancing the vessels on their head.21 
The chores that women performed in the household such 
as preparing food, nursing children and helping their men folk in 
all manners of ways should not be ignored! Women collected 
twinges and leaves for fuel, fed the cattle and prepared yoghurt 
and butter. Milking was done by both men and women.22 
In India women's work has been physically very 
demanding. The miniature of Mughal period shows women 
participation in building industry." The practice of women 
participation in building industry might not be much different in 
Mughal Gujarat.23 They were engaged in breaking stones, 
pounding bricks into rubble, preparing bitumen cement, staining 
20 Shireen Moosvi, op. cit., pp. 105-14. 
21 Abul Fazl, Ain-i Akbari, ed. Blochman, Vol. 11, Bib. Ind., Calcutta, 1867-77, 
p. 227. 
22 Irfan Habib, 'Exploring Medieval Gender History', (Paper for Symposium: 
State in Indian History ), PIHC, 60th (Diamond Jubilee) Session, Calicut, 
2000, pp. 1-14; S. Moosvi, op. cit., pp. 105-14. 
23 We can only speculate women's involvement in building industry on the 
basis of evidences from different parts of Mughal India, because of lack of 
evidences of Gujarat. 
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and mixing lime and carrying the mortar up to the masons^^ 
(Fig. 2.3 and 2.4). 
An important role was played by women as midwives and 
nurses of babies. These midwives and nurses invariably appear 
in Mughal paintings, depicting scenes of birth of Princes like the 
birth of Prince Salim^s (Fig. 2.5) in which female nurses were 
serving. In Gujarat too many Muslim women were working as 
midwives.26 Fryer (1672-81 A.D.) observed: 
"At their labour they seldom call midwives, being petty 
quick that way, though there are not a few live well by 
that profession."27 
In Gujarat like other parts of Mughal India, women acted 
as hawkers. Mirat-i Ahmadi, mentions a women hawking the 
articles of luxury and pleasure in bazaar in 1546 A.D.28 This 
suggests that it was common profession. In different parts of 
pre-colonial India women were also engaged in petty commerce 
in towns, usually working alongside their husbands, selling and 
hawking products. Gujjar and Ghasi women hawked milk and 
milk products and Kunjar women sold green vegetables and 
24 Geeti Sen, Paintings from Akbamama, Calcutta, 1984, plate no. 31 85 61. 
25 Ibid, plate no. 57. 
26 Balkrishna Govind Gokhale, Surat in the Seventeenth Century, Bombay, 
1979, p. 32. 
27 John Fryer, op. cit.. Vol. I, p. 237. 
28 Mirat-i Ahmadi, op. cit., p. 71; Early Travels in India (1583-1619), New 
Delhi, 1968, p. 208. 
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Fig. 2,3: Women working building construction at Fatehpur Sikri. 
From Akbarnama paintings. 
•L^itk, 
Fig. 2.4: Women working in building construction at Fatehpur Sikri. From 
Akbarnama paintings. 
Fig. 2.5: Midwives at the time of birth of Prince SaHm. From Akbarnama 
Paintings. 
fruits. The women of bangle maker hawked their wares together 
with their husband; the parcher's wife parched and sold grain. 
The potter's wife kneaded clay and lac-maker's and iron-
smelter's wives similarly helped them in their work.29 
Women in Gujarat were not only involved in petty 
commerce but also engaged in trade. A Surat merchant 
entrusted his merchandise and the conduct of his trade at Surat 
to his wife when he went to Mecca. When he died there, his 
widow went to the court of Qdzi to claim her right to manage her 
deceased husband's affairs.3o 
Singing and dancing was very old profession of women. 
This profession was carried out by women who worked as public 
entertainers. Pietro Delia Valle (1623 A.D.) in Gujarat mentions 
that: 
"Amongs the mahometan women there were infinite, who 
go everyday publickly to house and where they please, to 
play musick, sing, dance and do what else belongs to 
their profession."^i 
29 Shireen Moosvi, op. cit., pp. 105-14. 
30 Shireen Moosvi, Travels of Mercantile Community-Aspect of Social life at 
the Port of Surat (Earlier half of the 17th Century)', PIHC, 61st 
(millennium) Session, 2001, pp. 400-09. She had found the documents in 
the collection of Persian documents, mainly related to Surat, ff. 185a-186b. 
31 Pietro Delia Valle, The Travels of Pietro Delia Valle in India, tr., Edward 
Grey, Hakluyt, Society, 2 Vols., London, 1892, p. 46. 
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These public entertainers were using instruments like 
drums, bells etc. Many times they were used for entertainment of 
guests by playing insturments, dancing and singing.32 These 
women entertainers were some time worked as prostitutes as 
well. Nicholas Withington (1612-16) in his account of Gujarat 
mention that 
"At our being here (Gujarat) the women of towne came 
into carvan and daunced, every man givinge them some 
thinge; and afterwards they asked openlye, who wants to 
be bed fellow."33 
Many women prostitutes were attached to the royal court 
and nobles establishments. Women were also serving as 
attendants and servants. They were appointed to perform a 
variety of tasks high and low, skilled and unskilled in 
aristocratic households.34 
During the second half of the seventeenth century in 
Gujarat we find that women were working as escorts to travellers 
and merchants along with their men folk. Charan men and 
women escorted travellers from one place to another and 
protected them from threatening robbers, only for small sums. 
32 Ibid. 
33 Early Travels in India, op. cit., pp. 208-09. 
34 I already discuss this topic in previous chapter. 
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Many times they organized journey from Cambay to Surat for 
one or two rupees.35 
Women were also worked as domestic washer-women. 
During seventeenth century in Surat, it is reported that 'many 
Moorish women were living by the profession of washing cloths a 
great amount of their work was done by stones'.^^ 
35 Balkrishna Govind Gokhale, op. cit., p. 31. 
36 Ibid, p. 79. 
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Chapter IV 
MATRIMONIAL PRACTICES 
The institution of marriage prevalent in India before the 
advent of Mughals was not much different in Gujarat. Alberuni 
in C. 1030 writing about the custom of marriage in India, as The 
Hindus marry at very young age; therefore the parents arrange 
the marriage of their sons husbands and wife can only be 
separated by death, as they have no divorce".^ 
In Mughal Gujarat as elsewhere in India women have no 
choice in their marriages. Marriages were settled by parents or 
nearest relatives.2 
Marriage at an early age was a distinctive feature of Indian 
society. In Gujarat Nicholas Withington (1612-16) mention that 
Banias marry their children at very young age, about three years 
or under, some time marriages were fixed before the birth of 
1 Alberuni, Alberuni's India, ed. Dr. Edward C. Sachau, Vol. 11, New Delhi, 
1983, p. 154. 
2 'Early Travels in India, 1561^-1619', ed. William Foster, New Delhi, 1968, p. 
321. Edward Terry mention that among Muslims, mothers were most 
commonly making the matches; John Fryer, A New Account of East India 
and Persia, Vol. 1, New Delhi, 1979, pp. 156-57,237. 
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child.3 Middle and lower class people were anxious to get their 
daughters married as soon as possible after attaining puberty 
because they were very particular about the chastity of 
womenfolk. Akbar was anxious that young girls should not be 
given away in marriage because of the hazard this pose to their 
health. The anxiety was reflected in actual prohibition of 
marriage of girls below the age of puberty, defined as 14 or 12 
years.4 
In spite of prohibition girls were married at early age 
during the seventeenth century in Gujarat. Among both Hindus 
and Muslims girls were married at the age of four to seven years^ 
and cohabit at between eleven-twelve, or some time sooner.^ It 
3 'Early Travels in India, 158$.-! 619, op. cit., p. 221. If two neighbor's women 
were pregnant, they were make promise before the birth of child and fixed 
marriage of their unborn children. 
'^ Abul Fazl, Aln-i Akban, ed. and Eng. transl., Vol. I, Blochman, Calcutta, 
1866-77, Vol. II, p. 242; Abdul Qadir BadaunI, Muntakhbu-t Taivdrikh, ed,, 
Ali Ahmad & Lees, Bib. Ind., Calcutta, 1864-69, tr., W.H. Lowe, Vol. II, 
1973, pp. 338,391. For detailed treatment of Akbar's attitude to women, 
see, Irfan Habib, 'Akbar and Social Inequities', PIHC, SS'^ d Session, 
Warangal, 1993, pp. 303-06. 
5 Pietro Delia Valle, The Travels of Pietro Delia Valle in India, trans. Edward 
Grey, London, 1892, p. 31; John Prayer, op. cit., pp. 156-67; J. Ovington, 
India in the Seventeenth Century: A Voyage to Surat, 1689, ed. J.P. Guha, 
New Delhi, 1984, p. 143; Balkrishna Govind Gokhale, Surat in the 
Seventeenth Century, Bombay, 1979, p. 42. 
6 J. Ovington, op. cit., p. 143. 
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indicates cohabitat ion was not before the age of puberty. 
Generally it was found tha t girls were marr ied before they can 
capable to choose or refuse their marriage.'^ 
Ralph Fitch (1503-91), r emarks the child marriage, tha t 
"they say (people), they marry their children so 
young, because, it is an order that, when the man 
dieth, the woman must be burned with him, so that if 
the father die, yet they may have a father in law to 
help to bring up the children which bee leave their 
sonnes without wives, nor their daughters without 
husbands".^ 
Marriage is a contract in Islam evidenced by written 
agreement sign by witness of both sides. We find of some 
Nikahnamas (marriage agreements) from Sura t belongs to the 
seventeenth century^ (See Appendix III). These marriage 
agreements were laid down certain conditions, lo These 
conditions were designed as the common r ights of wives. The 
first of these conditions imposes monogamy on the h u s b a n d by 
denying him the right of second marr iage in the presence of first 
7 John Frayer, op. cit., pp. 156-57. 
8 Early Travels in India, op. cit., pp. 16-17. 
5 These documents are preserved in Bibliotheque Nationale, Paris, first 
brought to light and studied by Shireen Moosvi, in Travels of Mercantile 
Community' PIHC, 52"d session, New Delhi, 1992, pp. 400-09. 
10 These conditions were quite different from the standard Nikahnamas, 
which merely gives the name of groom and bride and the dower (Mehr) 
payable to the bride. 
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wife. By another condition the wife was not to be beaten with 
stick at least to the extent that a no mark should be left on her 
body. However beating was permitted only when wife commits, 
"embezzlement" i.e. misuse of her husbands money. The third 
condition was that husband would not leave his wife without her 
concern for more than a specified period, he shall during his 
absence also provide maintenance allowances, clothing to his 
wife.^i The fourth condition was husband shall not keep a slave 
girl as concubine. The wife if discovers a concubine shall have 
the right to sell her and keep the proceeds as part of her Mehr.12 
She could also deny the slave girl to her husband by gifting her 
to some one or manumitting her^^ (Document A and B). 
All marriage contracts specify the amount of Mehr along 
with other conditions. ^ ^Mehr in Islam designed as the right of 
women given by their husband in any form of movable and 
immovable property. The amount of Mehr was not same in all 
" Ms. Blochet Supl. Pers. 482. ff. 206b-207a. In marriage agreement wife 
should provide maintenance for clothing and eating but these 
maintenance allowances were different according to the status of 
husband. See ff. 291b-202a; 482, ff. 217b; 482, ff. 206b-207a. 
12 Ibid., 482. ff. 217b. 
13 Ibid.,482, ff. 291a202b. 
14 A Mughal administrative text of 1694-96, reproduces a model marriage 
contract, the contracts embodying similar terms come down to us in, 
Munshi Nand Ram Kayasth Srivastavya's 'Siyaqnama', Lithograph, 
Lucknow, 1879, pp. 88-89. 
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marriages, it varies according to the status of husband. In the 
documents of marriage agreement from Surat the Mehr of lady 
Habiba was fixed at three thousand silver rupees of Surat 
mintage and one gold dinar of Mecca^s (Document A). The other 
lady who's Mehr has been stated as five thousand silver rupees 
and one gold dinar of Mecca,^^ (Document C) and other whose 
actual amount of Mehr was not mention but currency mentioned 
is gold asharfi^'^ (Document B). But in case of Mariyam whose 
daily subsistence allowance was fixed one Tanka-i Muradi and 
two saries in a year. It seems the amounts are indicator enough 
of the status of those involved^^ (Document D). 
Mehr not always paid in cash but women received Mehr in 
the form of immovable property like houses and land also.^^ A 
Hindu woman named Sundar Bai in Cambay received a house 
and two vacant plots in settlement of her Mehr claim in 1686 
A.D.20 It indicates that practice of Mehr was also prevalent in 
Hindu merchant families. A woman Bi Aiyasha appeals to the 
15 Ms. Blochet Supl. Pers. 482, ff. 291b-202a. 
16 Ibid., 482. ff. 198a-b. 
17 Ibid., 482 . ff. 217b . 
18 Ibid, 482, ff. 206b-207a . 
19 Cambay documen t s , NAI, 2 0 9 5 / 2 6 ; Ibid, 482 , ff. 200b-201a , 482, ff. 207b-
208b. Here women were receiving houses in lieu of Mehr. 
20 Cambay document s , NAI, 2 6 9 5 / 8 . 
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court of Qazi in Surat for the recovery of Mehr claim form the 
bequest of her deceased husband.21 
The right of separation or divorce is a momentous aspect in 
the institution of marriage. Generally women were in the hands 
of men folk. We have different picture of Gujarat in which women 
enjoyed the right of divorce. A women Mariyam appeal to the 
court of Qazi for divorce from her husband on the basis of non 
fulfillment of conditions of marriage agreement22 (Document D). 
In another case a wife was released from her contract by paying 
some amount to the husband and obtained divorce23 (Document 
E). These evidences indicate that divorce was common among 
middle and lower classes of Gujarat.24 
Daughters were receiving gifts from their parents generally 
at the time of marriage as dowry. The custom of dowry was 
prevalent among all classes of Gujarat. Usually household staff 
and slaves were gifted at the time of marriage as dowry.25 A 
person named Muhammad gave his daughter Bibi, a house and 
21 Ms. Blochet Supl. Pers. 482. ff. 207b. 
22 Ibid, 482, ff. 206b-207a. 
23 Ibid, 482, f. 194a. She gave seventy silver muhmudi to her husband in 
front of Qazi. 
2'f As I mention earlier that Mariyam whose daily subsistence allowance was 
one Tanka-i Muradi and a sari in a year indicate that she belongs to a 
lower class family. 
25 John Frayer, op. cit., p. 237; Balkrishna, op. cit., p. 42. 
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some adjoining land in Surat along with some precious 
ornaments as a gift (dowry) at the time of marriage.26 In 1730 
Gousaidatta gave a house at Minarwara to his younger daughter, 
Sakar Bai.27 Here we find that in rich families girls received 
houses, land etc. as dowry with other household stuff and 
ornaments. Usually marriages were very expensive28 for all 
classes of society. Shatidas Sahu, a well known merchant jeweler 
of Ahmadabad, gifted a house to his daughter Manik Bai.29 One 
does not know whether the gift to the daughter was made at the 
time of marriage or at some other time. 
The marriages were ususilly made in same caste and 
religion, even in same profession or trade.30 Nicholas Withington 
(C. 1612-13) mentions that son of a baker married to a baker's 
daughter. 31 
Remarriage was not permitted for women. Alberuni 
mention (C. 1030) if a wife loses her husband by death, she can 
not marry another men. She has only to choose between two 
26 Ms. Blochet Supl. Pers. 482. ff. 193a-b. 
27 Cambay documents, NAI, 2695/26. 
28 Balkrishna, op. cit., p. 42. 
29 Javed Akhtar, 'Shantidas's property in Ahmadabad- An Analysis of his gift 
deed 1657', presented at 11* European Conference of Modem South Asian 
Studies, Amsterdam, 1990. 
30 Early Travels in India, op. cit., p. 221. 
31 Ibid. 
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things, either to remain a widow as long as she lives, as to burn 
herself.32 We find same custom existed in Gujarat also. Middle 
and lower class women, after the death of husband, they never 
can marry again, but lives to bewail her widowhood, and 
perhaps her virginity, in all days of life.33 Some time husbands 
died before tjie fulfillment of marriage and the widow obliged to 
disconsolate virginity all her life and must never contact another 
man. Some time they became widow at six or seven years of 
a g e . 34 
In contrast to middle and lower classes women, elite class 
Muslim women were not under such obligation. One Bibi Mughli 
daughter of Jam Java, gave birth to a son, but her husband 
Sultan Muhammad died soon, and she was married to Hazrat-i 
Shah Alam (husband of her deceased sister) in 1653 A.D.35 
Remarriage for Muslim men after the death of wife or 
during her life time was common in Gujarat as elsewhere in 
India. 'A man can marry four wives';36 beside they take liberty to 
keep as many women as they were able.37 Akbar was keen to 
32 Alheruni's India, op. cit., p . 155. 
-''• /iiueruni a inaia, op. cit., p . l oo . 
33 J o h n Prayer, op. cit., pp . 157,277; Pietro Delia Valle, op. cit., p . 83 . 
34 J . Ovington, op. cit., p . 144. 
35 Mirat-i Ahmadi, op. cit., p . 50. 
36 Alheruni's India, op. cit., p . 155. 
37 Early Travels in India, op. cit., p . 320 . 
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develop the system of monogamy. Badaun i ment ion tha t in 
1587, Akbar i ssued a decree tha t no one should marry more 
than one wife, un l e s s she was barren.3^ Abul Fazl tells u s of no 
such order i ssued by Akbar b u t he suppor ted monogamy.3^ 
We have evidence of polygamy existing in Gujarat."^o Mirat-i 
Ahmadi refers to polygamous system in Gujarat as : 
"A man ought to have four wives, firstly, a 
Khurasani women for household work, secondly a 
women far Transoxiana for flagellation, thirdly, an 
Iraqi women for society, a Hindu women for sex 
purpose of the husband."^i 
We have contrary evidence from Surat , in the Nikahnamas 
(as I ment ion earlier) among several condit ions, one of these 
conditions, ment ioned as the first one in the agreement impose 
monogamy on the h u s b a n d by denying him the right of second 
marriage in the presence of first wife.42 
38 Badauni, op. cit., Vol. II, p. 356. 
39 Abul Fazl, op. cit., Vol. Ill, p. 243. Abul Fazl records a saying of Akbar that 
'to seek more than one wife is to hurt oneself one may do so only if the first 
wife proves barren or her offspring dose not survive.' 
"^0 J. Ovington, op. cit., p. 144; John Frayer, op. cit., p. 237, 
"*! Mirat-i Ahmadi, op. cit., p. 174. 
42 Ms. Blochet Supl. Pers. 482. ff. 291b-202a; ff. 217b. 
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APPENDIX III 
Document: A 
ff. 201b-202a 
Agreement of Marriage: 
Statement: whereas the honourable Abdullah, son of Haji 
Mubarak, sought and took in marriage as wife the chaste, 
virtuous lady Habiba, daughter of X in lieu of the marriage dower 
{mihr) of three thousand rupees of Surat mintage and one dinar 
of gold, by the weight of Mecca, one third to be paid forthwith 
and two third deferred. With four conditions that are commonly 
prevalent among Muslims: The first condition: that beside the 
said wife he shall no marry another, the second condition: that 
the husband shall not beat the wife without her committing any 
legal embezzlement, in rage and fury so as to leave marks of the 
stick visible on any part of her body. Third condition: that the 
husband shall not leave the wife without her concern 
continuously for a lunar year during which period he shall (not 
only) provide maintenance allowance, clothing to this wife (but 
also) live with her. In the event of anyone of the three things 
contemplated com.ing to pass from her husband's side, she shedl 
consider herself by this (agreement), as if by a single act of 
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divorce forbidden to the said husband, the fourth condition (is) 
that (if) the said husband keeps a slave girl as a concubine 
according the practice of concubinage whatever be the manner 
in which the aforesaid fact occurs, the aforesaid wife shall be the 
agent (wakila) on behalf of the said husband (entitled) to sell that 
slave girl and take the proceeds in lieu of her marriage dower 
{mihr) and if she so desires make that slave girl forbidden for the 
said husband by manumitting her or by marrying her off or by 
giving her in gift. The said husband accepts all the conditions in 
the presence of witnesses. The agent [on behalf of the wife being 
Y, son of Z]. The witnesses of the authorization of the gent A, son 
of A and C, son of D. Witnesses as present in the assembly E, 
son of F [etc.], written dated 18 Rajab 1039 (=3 March 1630) [or 
18 Rajab 1049 (=14 November 1639)]. 
Document: B 
ff. 217-b 
Agreement of Marriage: 
Sought and took in marriage the HonTDle (titles indication 
some status), X, son of Y, the chaste lady A, daughter of B, in 
lieu of marriage-dower {mihr) worth so many current asharfis, 
the conditions of the aforesaid (marriage-contracts) being as 
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follows: The first condition: that the husband shall not take in 
fresh marriage another women while married to the said wife. 
Second: that he shall not keep a slave girl as concubine. Third: 
that without a legitimate reason he shall not hit his wife in such 
a manner that the traces of the stick-blow appear on her body. 
Fourth: that he shall not let pass six solar (ilahi) months without 
providing food and maintenance to her. In case of anything 
contemplated in these conditions coming to pass, except for the 
condition relating to concubinage, the right to divorce shall vest 
with the lady aforesaid. As for the slave girl who is maintained, 
the wife shall have the right to sell her and keep the proceeds as 
part of her mihr. The husband has no right of authority to 
prohibit her....dated such and such and such and such month. 
[Since the year mentioned in the text is solar {ilahij, the 
documents should be pre-1637] 
Document: C 
ff. 198a-b 
Agreement of Marriage: 
Whereas on 29 Safar 1049 (1 July 1639) X, son of Y 
according to the Quranic verse....sought in marriage Lady A, 
daughter of B and the amount I lieu of marriage dower shall be 
five thousand rupees current coins of Surat and one dinar of 
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gold by the weight of Mecca, whereas a third shall be paid 
forthwith and tow-thirds shall be deferred on the four conditions 
of law that are well known among the theologians... Dated 29 
Safar 1049-1 July 1639. 
Document: D 
ff. 206b-207a 
Agreement in the Presence of People Assembled: 
Whereas Muhammad Jiu, son of Miyan Jiu, came to the 
court of the blessed town of the port of Surat and brought with 
him his wife, the lady Mariyam, daughter of Musa Jiu, son of 
Ibrahim, and alleged: "My wife, for a long time hates me and 
does not come to my house". When Muhammad Jiu's allegation 
was put to his wife in the presence of the people assembled, she 
revealed a written statement of a group of Muslims containing 
the agreement of Muhammad Jiu to the following effect. "1 will 
give to my wife Mariyam, daily one tanka-i Muradi for her food 
and every year two sari for her clothing. If I fadl to provide this 
and I leave her for a period of one year during which she does 
not receive her maintenance and clothing she shall become a 
divorcee (automatically) by this act of divorce and the foresaid 
Muhammad Jiu will have no access to her" (She then said:) 
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"About four, five years passed and I did not receive maintenance 
and clothing from him. I have thus become divorced from him". 
Thereafter Mariyam was asked to submit a written statement in 
accordance with her oral assertion. She brought it and 
submitted it. Yaqub, son of Wali Bohra and Hasan Jiu son of 
Mam Jiu Nassaj (carpenter) and others came and in conformity 
with that written statement gave evidence is in favour of the 
separation (tafriq) of the said wife written in the presence of the 
people assembled so that it may be used on occasion of need. 
Dated, close to the month of Rabi 1 1028-17 March 1619. 
Document: E 
f. 194a 
Agreement of whereby a wife is released from her contract 
by paying some amount to the husband: 
Whereas X, son of Y alias Z came to the court of the town 
of the blessed Port of Surat and by the custom of his community 
and tribe gave up his turban after tearing it up after receiving 
the sum of seventy silver mahumids Akbari, half of which is 
thirty five mahmudi as release money from his wife the lady A, 
daughter of B, and by this divorce made her a divorcee and made 
access to her person forbidden to himself. It is thus settled that 
after this date the aforesaid X has no conjugal relationship with 
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the aforesaid lady A. If any claim of conjugal relationship is now 
made it shall not be entertained and shall be invalid. These few 
sentences have been written by way of attestation that may be 
used on occasion of need. Dated 12 Muharram 1038 (=9 
September 1628) ^^ v >.-.^<? ^ .^^ ^ 
.^ x * - ^ " ' 
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Chapter V 
SOCIAL CUSTOM 
Many customs prevalent in pre-colonial Indian were 
undoubtedly oppressive to women. People of that period were 
very particular about the chastity of women, while the lack of 
this element among men was ignored. ^  Every effort was made to 
maintain the chastity of women; it resulted in strict attempts to 
impose pardah and seclusion. Women especially of the 
aristocratic classes remained behind the pardah, it was a sign of 
status, and they belong to the shurafa class (the gentry).2 
In Gujarat as elsewhere in India the custom of pardah was 
also followed. The system of pardah was mainly followed among 
Muslims. Muslim girls were instructed from childhood to being 
within the four walls of home.3 Edward Terry (1616-19) observed 
that "the mohametan women, except they been his honest or 
poor came not abroad, they are very well favoured, though not 
1 K.N. Chitnis, Socio-Economic History of Medieval India, Delhi, 2002, p. 92. 
2 Shireen Moosvi, writing about 'India' in edited book of Chahyar Adle and 
Irfan Habib, under the title of 'History of Civilization of Central Asia', Vol. v, 
2003, p. 367. 
3 John Fryer, A New Account of East India and Persia, being Nine year 
Travels, 1672-81, ed. W. Crooke, Vol. I, London, 1912, pp. 236-37. 
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faire, their heads covered with veiles."^ Whenever women went 
out abroad they used covered pala-khies.^ 
They were not permitted to go outside uncovered they 
generally used long black or blue chadar, which they throw over 
themselves whenever they go outside.^ Pardah was not strictly 
followed in all over Gujarat. Some coastal towns in Gujarat due 
to the contract with foreign people through international 
commerce were not affected by this popular custom of pardah 
and in any case not as the same of degree as inland town.^ It 
was absent among the people of lower classes such as artisans, 
peasants and manual labourers, for the nature of their works 
prevented them from remaining indoors behind the veil or 
pardah.^ Many Mughal paintings show that many poor class 
women were working with male workers without any veil.^ 
The evil customary child marriage, dowry, prohibition of 
widow remarriage, polygamy created oppression of women and 
4 William Foster, (ed.) Early Travels in India, 1538-1619, New Delhi, 1968, p. 
309. 
5 Balkrishan Govind Gokhale, Surat in the Seventeenth Century, Bombay, 
1979, p. 29. 
6 Rekha Mishra, Women in Mughal India (1526-1748), Delhi, 1976, p. 147; 
John Fryer, op. cit., p. 269; Balkrishna, op. oil., p. 29. 
7 Kunwar Muhammad Ashraf, Life and Conditions of the People of Hindustan, 
1200-1500, Gyan Publishing House, New Delhi, 2000, p. 195. 
8 Shireen Moosvi, op. cit., p. 367. 
9 Geeti Sen, Paintings from Akbamama, Calcutta, 1984, folio, 31 and 61. 
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lowered the position in society. [We already discuss about these 
evil customs and how they created subordinate position of 
women in previous chapter] 
After the death of husbands women were not permitted to 
wear coloured clothes, widow was put on a simple rough cloth, 
sleep on a coarse cloth spread on the ground and lead an 
extremely simple, nay, austere life.io Mirat-i Sikandari inform us 
that in 1520, when the son-in-law of Sultan Muzaffar II died, his 
daughter was brought before him in white garments, according 
the Indian custom. ^^  Ralph Fitch in Cambay( 1583-91) mention 
the humiliating treatment of a widow. She was forced to shave 
her head after the death of her husband. This was common 
practice in many families of Gujarat. 12 He also mentions same 
kind of information from Banarasi^ indicating that this fearful 
practice was spread all over India. The condition of widow was 
miserable in the extreme; they lost all her happiness, all her 
honour and all her hopes of living. 
For a widow it was the big question to maintain her honour 
and chastity. Usually she was expected to follow her dead 
10 K.N. Chitnis , op. cit., p . 95 . 
11 Mirat-i Sikandri, p . 190. 
12 William Foster, op. cit., p . 14. 
13 Ibid, p . 22. 
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husband to the other world by immolating herself on the funeral 
pyre of her husband in which case she was greatly honoured and 
praised as the idol of Indian womanhood. ^^  if she did not commit 
sati then she was as noted above, condemned to a life of 
humiliation. 
The custom of sati was mainly practiced among the warrior 
caste of Rajputs and corresponding ruling groups and other 
castes. 15 In seventeenth century, J. Ovington writes about the 
practice of sati in Surat as "Indian wives committed themselves 
with so much cheerful nets into the funeral flame with their dead 
husbands, because their sympathetic minds, linked together 
from their infancy "A^ An interesting epigraph of Ahmadabad 
informs us that in 1616 A.D. three Hindu widows named 
Rupshri, Kama, and Kesara immolated themselves as sati.'^ '^  By 
these references it is that these women themselves performed 
1"^  John Fryer, A New Account of East India and Persia being Nine Year's 
Travels, 1672-81, ed., W. Crooke,3 Vols., Asian Educational Services, New 
Delhi, 1979, p. 256; Pietro Delia Valle, The Travels of Pietro della Valle in 
India, tr., Edward Grey, Hakluyt, Society, 2 vols., London, 1892, p. 84. 
15 Moosvi, op. cit., p. 368; Irfan Habib, Medieval India: The Study of 
Civilization, New Delhi, 2008, p. 162-64. 
1*^  Balkrishna Govind Gokhale, Surat in the Seventeenth Century, Bombay, 
1979, p. 14. 
17 M.S. Commissarat, A History of Gujarat 1573-1758, 2 vols.. Orient 
Longmans, New Delhi, 1975, p. 53. 
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sati as an honour and only the way to save their chastity and 
virginity. 
In spite of the fact that sati was depending on the will of 
women; some time it becomes forceful immolation. Pietro Delia 
Valle writes in 1623 A.D. that many times women were burnt 
against their will, the relatives and the family members were 
forced them for self immolation for the honour of husband, i^  The 
practice of sati was so inhuman that some time girls aged 10 
year or lower, they were not understand the meaning of sati wee 
burnt alive with the funeral pyre of their husbands. ^ ^ 
Many steps were taken by Mughal emperors to stop sati. 
Under Akbar this practice came under considerable official 
condemnation, and from his time onwards involuntary sati was 
fairly effectively prohibited in the Mughal Empire.20 But the 
practice of sati was widespread all over Gujarat under the 
Mughal rule.21 Pelsaert writes that sati occurred two or three 
18 Pietro Delia Valle, op. cit., p. 84. 
19 Foster, op. cit., p. 219. 
20 Irfan Habib, 'Akbar and Social Equities', PIHC, 53''^ session, Warangal, 
1993, pp. 300-10. 
21 M.S. Commirroriat, Mandelslo's travels of Western India, 1638-39, Oxford 
University Press, London, 1931, p. 83. 
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times a week at the capital Agra, during the late years of 
Jahangir's reign.22 
It was generally believed that woman was subordinate to 
man even if she possessed remarkable qualities. Wife-bashing 
was very common among the ordinary families, this indicates 
lower position of women in family. Marriage agreements from 
Surat in which we find that wife was spared from severe beating 
with stick, at least to the extent that no mark should be left on 
her body. Wife-bashing thus appears to be not an uncommon 
practice and was not objected to even in case of women of some 
status. 23 
Education was also not common among women. We have 
no evidence of women education from Gujarat, this might 
indicate lack of education of among women. But it does not 
mean absence of education among women; it may be because of 
lack of documents on social and gender aspects. 
There were women who did manage to become literate and 
educated. A sixteenth century illustration of Persian dictionary, 
Miftahu'l Fuzala, compiled in Malwa in 1468-69 A.D., shows a 
22 Francisco Pelsaert, Remonstrantie, c.1626, tr., W.H. Morland and P. Gayl, 
'Jahangir's India', Cambridge, 1925, p. 78-80. 
23 Shireen Moosvi, Travels of Mercantile Community-Aspect of Social life at 
the Port of Surat (Earlier half of the 17th Century)', PIHC, 61st 
(millennium) Session, 2001, pp. 400-09. 
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girl writing on a wooden board along with other male children 
reading under a school teacher.24 Gulbadan Begum, Humayun's 
sister, was well educated, while her husband, Khizr Khwaja 
Khan was illiterate and could not read any letter written by 
her.25 Such educated women were few. The ordinary women were 
usually not educated, and Gujarat was no exception to it. 
24 Irfan Habib, 'Exploring Medieval Gender History, (Paper for Symposium: 
State in Indian History)', PIHC, 60th (Diamond Jubilee) Session, Calicut, 
2000, pp. 1-14; Moosvi, op. cit., p. 367. 
25 Gulbadan, Humayun Nama, ed. Annettee S. Beveridge, London, 1902, p. 
80. 
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CONCLUSION 
In the sixteenth and seventeenth centuries Gujarat being 
the most urbanized region of the Mughal Empire and having a 
large mercantile community offered different type of life and 
problems and different experiences for women. 
The institution of female slavery in Mughal Gujarat was not 
same, as existed in thirteenth century Gujarat. In pre-Sultanate 
Gujarat female slavery was a well developed institution, where 
any sale and resale was not completed without written deed 
(title), in which all terms and conditions were mentioned. The 
work performed by female slave also mention in these deeds. 
In Mughal Gujarat we find that institution of female slavery 
was much different. It was not as organized as in earlier period. 
We have not much evidence about the work of female slaves that 
they had to perform in different spares. The reason being the 
paucity of material on women because of concentration of 
contemporary works on political and administrative history. In 
pre-Sultanate Gujarat there was no centralized political power. 
The region was governed by different small powers. So that 
contemporary sources recorded local and social history. But in 
Mughal period situation was much changed, strong centralized 
85 
power creates concentration of contemporary documentation on 
political and administrative history. 
Non-availability of material does not mean that female 
slavery was totally different. The documentation of sale and 
resale of slave was continued till the Mughal period therefore we 
do know that it continued. We can speculate the work of female 
slaves on the basis of earlier period. In Mughal Gujarat we find 
easy availability and cheap maintenance of female slaves. Due to 
the cheap maintenance of female slaves (for domestic and 
purpose) were kept not only by rich but also in ordinary 
households. 
Due to the well developed urban centers, unlike the other 
parts of India, women of Gujarat enjoyed some freedom. They 
possessed actual control and decision making rights over 
property (not only immovable but also movable property). We 
also see the resistance of socially disadvantaged groups, that 
confronted and challenged the oppressive system by carrying 
their cases at the court of Qazi and emerged as powerful part of 
society. Women in Mughal Gujarat like the other parts of India 
receive share in father's property, but it is interesting here that 
not only Muslims but Hindu girls also received share in father's 
property, according to the law of shari'a. 
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The urban women of Gujarat not only confined to the four 
walls of home, but they seems to have actively participated in 
society. They handled the legal affairs and disputes individually. 
Many women were only confined to the petty commerce. A Surat 
merchant entrusted his merchandise and the conduct of his 
trade at Surat to his wife when he went to Mecca. When he died 
there, his widow went to the court of Qazi to claim her right to 
manage her deceased husband's affairs. 
It is well known that marriage is a contract in Islam 
evidenced by written agreement sign by witness of both sides. 
We find in Gujarat women were much privileged than the women 
of other regions. The Nikahnamas from Surat was quite different 
from the standard Nikahnamas, which merely gives the name of 
groom and bride and the dower {Mehr) payable to the bride. The 
Nikahnamas from Surat laid down certain other conditions, 
these conditions were designed as the common rights of wife. It 
imposes monogamy on the husband by denying the right of 
second marriage, wife-bashing was prohibited according to 
marriage contracts. The third condition was husband would not 
leave his wife without her concern for more than a specified 
period, and provide maintenance during his absence. Husband 
was not allowed to keep slave girl as concubine according to the 
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marriage contract. All the conditions were to be followed so 
strongly that violation of anyone of these entitled the wife to 
automatic divorce or annulment of marriage. 
The rights of separation or divorce though usually suppose 
to be the prerogative of men. We have different picture from 
Gujarat where in which women enjoyed the right of divorce on 
the basis of non fulfillment of marriage conditions. They 
appealed to the court of Qazi for divorce. 
The Mughal Gujarat , therefore, offers a somehow different 
position of women in general. 
88 
BIBLIOGRAPHY 
This bibliography is confined to the books actually cited 
or referred to in the footnotes. Persian historical works 
and European sources are arranged in chronological 
order. Modern works are arranged alphabetically by 
surnames (Bold). 
PERSIAN HISTORICAL WORKS 
Zia Barni, Tarikh-i Firozshahi, ed., Saiyed Ahmad Khan, W.N. 
Lees, and Kabir Al-Din, Bib. Ind., Calcutta, 1862 
Isami, Futuhu's Salatin, ed. A.S. Usha, Madras, 1984 
Sikandar, Mirat-i Sikandri, ed. S. C. Misra and M. L. Rahman, 
Baroda, 1961 
Gulbanda, Humayun Nama, ed. Annette S. Beveridge, London, 
1902 
Nizamuddin Ahmad, Tabaqdt-i Akbari, tr. Brajendra Nath, 
revised by Beni Prasad, Low Price Publication, Delhi, 1992 
Abdul Qadir Badauni, Muntakhbu-t Tawdrikh, ed., Ali Ahmad & 
Lees, Bib. Ind., 3 Vols., Calcutta, 1864-69, tr., W.H.Lowe, 
vol. II, 1973 
, Nijatu'r Rashid, ed. S. Moinul Haq, Lahore, 1972 
Abul Fazl, Ain-i Akban, ed. and eng. tr., Vol. I, Blochman, Bib. 
Ind., Calcutta, 1867-77 
Abdul Hamid lahorl, Pddshdhndma, 2 Vols., ed., Kabir Al-Din 
Ahmad, Abd Al-Rahim and W.N. Lees, Bib. Ind., Calcutta, 
1866-72 
Shaikh Farid Bhakkari, Zakhiratu-l Khawdnin, ed., Syed Moinul 
Haq, 3 Vols., Karachi, 1961, 1970, 1974; Vol. I, transL, 
Ziyauddin Desai, Delhi, 1993 
89 
Ali Muhammad Khan, Mirat-i Ahmadi, ed. Syed Nawab Ali, 
Baroda, 1928. 
Ali Muhammad Khan, Mirat-i Ahmadi, (Supplement), ed, Syed 
Nawab Ali, 1928 
Amir Khusrau, Hasht Bihisht, ed. M. Sulaiman Ashraf, Aligarh, 
1918 
Hamid Qalandar, Khair-ul Majalis, ed. K. A. Nizami, Aligarh, 
1959 
EUROPEAN SOURCES: 
Du Jarric's Account of the Jesuit Missions to the Court of Akbar, 
tral., C.H. Payne, 'Akbar and the Jesuits', London, 1926 
Early Travels in India {1583-1619), collection of the narratives of 
Fitch (1-47), Mildenhall (48-59), Hawkins (60-121), 
Finch(122-87), Withington (188-233), Coryat (234-87), and 
Terry (288-332) ed. W. Foster, S. Chand, New Delhi, 1968 
J. Wessels, Early Jesuit Travellers in Central Asia, 1603-1721, 
The Hague, 1924. 
Pietro Delia Valle, The Travels of Pietro della Valle in India, tr., 
Edward Grey, Hakluyt, Society, 2 Vols., London, 
1892 (Travelled in India, 1623-24 A.D.) 
Francisco Pelsaert, Remonstrantie, c.1626, tr., W. H. Morland 
and P. Gayl, 'Jahangir's India', Cambridge, 1925 
Peter Mundy, Travels, ed.. Sir R.C. Temple, Vols. II, 'Travels in 
Asia, 1630-34', Hakluyt Society, London, 1914 
M.S. Commissoriat, Mandelslo's Travels of Western India, 1638-
39, Oxford University Press, London, 1931 
Jean Baptist Tavernier, Travels in India, 1640-67, tr., V. Ball, 
2nd edition revised by W. Crooke, 2 Vols., London, 1925 
90 
John Fryer, A New Account of East India and Persia being Nine 
Year's Travels, 1672-81, ed., W. Crooke,3 Vols., Asian 
Educational Services, New Delhi, 1979 
J. Ovington, India in the Seventeenth Century-A Voyage to Sural 
in the year 1689, ed., J.P. Gupta, Associated Publishing 
House, New Delhi, 1984 
Nicolo Manucci, Storia do Mogor, 1656-1712, tr., W. Irvine, 4 
Vols., Indian Text Series, Government of India, London, 
1907 
Alexander Hamilton, A New Account of the East Indies.. from the 
year 1688 to 1723, 2"^ edition, 2 Vols., Asian Educational 
Services, New Delhi, 1995 
W. Mooreroft and George Trebeck, Travels in the Himalayan 
Provinces of Hindustan and the Punjab; in ladakh and 
Kashmir; in Peshawar, Kabul, Kunduz and Bokhara from 
1819-1825, ed., H. H. Wilson, 2 Vols., London, 1837 
ACHIVAL MATERIAL 
A. Unpublished 
Cambay Documents, National Archive of India, New Delhi 
Calendar of Acquired Documents of National Archives, New Delhi, 
1989. Available in CAS, Department of History, AMU 
Malwa Documents, No. 19. This document is part of a collection 
of documents how at National Archives, Bhopal (Xerox) 
MS. Blochet, Supplementary Pers., 482 BN. ( a collection of 
contemporary documents, mostly concerning Surat, 
compiled in the mid-seventeenth century, by an 
anonymous Mughal official in Surat) 
91 
B. Published 
Some Firmans, Sanads and Parwanas, ed., K. K. Dutta, Patna, 
1962. (Contains a large collection of documents pertaining 
to Madad-i Mash grants to women) 
Siyaqnama (1694-96), trans., Munshi Nand Ram Kayasth 
Shrivastavya, Lithograph, Lucknow, 1879, Photocopy 
available in CAS, Aligarh 
Mughal Documents 1526-1627, ed., S.A.I. Tirmizi, [a calendar], 
New Delhi, 1989 
MODERN WORKS 
BOOKS: 
Chahryar Adle and Irfan Habib, (eds.) History of Civilization of 
Central Asia, Unesco Publishing House, 2003 
Ishrat Alam, Textiles tools as depicted in Ajanta and Mughal 
Paintings, in Aniruddha Ray and S. K. Bagchi, 'Technology 
in Ancient and Medieval India, Delhi, 1986 
M. Athar Ali, Mughal India: Studies in Polity, Ideas, Society and 
Culture, Oxford University Press, New Delhi, 2006 
Kunwar Muhammad Ashraf, Life and Conditions of the People of 
Hindustan, 1200-1500, Cyan Publishing House, New Delhi, 
2000 
Indu Banga, (ed.). Ports and their Hinterlands in India, New 
Delhi, 1992 
Percy Brown, Indian Paintings under the Mughals, Oxford, 1924 
92 
Tapan Ray Chaudhuri and Irfaii Habib, The Cambridge Economic 
History of India, 1200-1750, 2 Vols., Cambridge University 
Press, Cambridge, 1982 
K. N. Chitnis, Socio-Economic History of Medieval India, Delhi, 
2002. 
M. S. Commissarat, A History of Gujarat 1573-1758, 2 Vols. 
Orient Longmans, New Delhi, 1975 
Edalji Dosabhai, A History of Gujarat from the Earliest Period to 
the Present Time, Ahmadabad, 1894 
Elliot & Dowson, History of India as told by its own Historians, 
Vol. Ill, IV, V, VI, XII, London, 1872-1877 
G. W. Forrest, Cities of India, Westminster, Archibald Constable 
and Co. Ltd., 1903 
J. S. Grewal, History of India Science, Philosophy and Culture in 
Indian Civilization, Oxford University Press, New Delhi, 
2003 
Balkrishna Govind Gokhale, Surat in the Seventeenth Century, 
Bombay, 1979 
Irfan Habib, The Agrarian System of Mughal India, 1556-1707, 
Oxford University Press, New Delhi, 1999 (Second Edition) 
, Medieval India: The Study of Civilization, New Delhi, 
2008 
Farhat Hasan, State and Locality in Mughal India, 1572-1730, 
Cambridge University Press, New Delhi, 2006 
S. Abrar Husain, Marriage Customs among Muslims in India: 
Sociological History of Shia Marriage Customs, Sterling 
Publishers, New Delhi, 1976 
K.S. Lai, Mughal Harem, Aditya Prakashan, New Delhi, 1988 
, Legacy of Muslim Rule in India, Aditya Prakashan, New 
Delhi, 1992 
93 
Karl Khandalavala, Moti Chandra and Pramod Chandra, 
Miniature Painting, Lalit Kala Academy, New Delhi, 1960 
, New Documents of Indian Paintings, Wiley Estern 
Limited, New Delhi, 1995 
K. M. Majumdar, Cultural History of Gujarat, Bombay, 1965 
Sir John Malcom, A Memoir of Central India including Malwa, 2 
Vols., S and R Bentley, London, 1824 (Second Edition) 
Makrand Mehta, Indian Merchants and Entrepreneurs in 
Historical Perspective with special reference to Shroffs of 
Gujarat, 17*^ to 19^^ Centuries, New Delhi, 1990 
Rekha Misra, Women in Mughal India 1526-1748, Munshiram 
Manoharlal Oriental Publishers and Booksellers, Delhi, 
1967 
K. M. Munshi, Gujarat and its Literature, Bombay, 1954 
Kiran Pawar, Women in Indian History- Social, Economic, Political 
and Cultural Perspective, Vision & Venture, New Delhi, 
1996 
Pushpa Prasad, Lekhapaddhati: Documents of State and 
Everyday life from Ancient and Early Medieval Gujarat, 9^^ 
to 15^h Centuries, Oxford University Press, New Delhi, 2007 
S. B. Rajyagor, History of Gujarat, ed., P.N. Chapra, S. Chand & 
Company, New Delhi, 1982 
Edward C. Sachau, (ed.), Alberuni's India, Munshiram 
Manoharlal Publishers, New Delhi, 1983 
Geeti Sen, Paintings from Akbamama, Calcutta, 1984 
O. P. Singh, Surat and Its Trade in the Second half of the 
Seventeenth Century, University of Delhi, 1977 
Susie Tharu and K. Lalita, (eds.). Women Writing in India, 600 
B.C to the Present, 2 Vols., Oxford University Press, Delhi, 
1990 
94 
Kiran Kumar Thoplyal, Jaina Paitings, New Delhi, 1995. 
Tirmizi, Some Aspect of Medieval Gujarat, Munshiram Manohar 
Lai, Delhi, 1968 
1. Ahmad Zilli, The Mughal State and Culture, 1556-1598, New 
Delhi, 2007 
Articles: 
Jawed Akhtar, 'A Reappraisal of the Political influence and 
Assests of Shantidas-A Merchant Jeweller of Ahmadabad', 
Modem South Asian Studies, Amsterdam, 1990 
(Unpublished) 
Aijaz Bano, The Zamindars in the Sultanate of Gujarat', JIH, 44, 
1, 1966 
Shadab Bano, Women and Property in Mughal India', PIHC, 6 8 * 
Session, Delhi University, 2007 
Rafat Bilgrami, 'Property Rights of Muslim Women in Mughal 
India', PIHC, Goa, 1987 
B. G. Gokhale, 'Muiz-ul Mulk: The Governor of Surat', JIH, 44, 
1, 1966 
Irfan Habib, 'Exploring Medieval Gender History, (Paper for 
Symposium: State in Indian History)', IHC, 6 0 * (Diamond 
Jubilee) Session, Calicut, 2000 
, 'Akbar and Social Inequities- A Study of the Evolution 
of his Ideas', PIHC, SS-'d Session, Warangal, 1993 
Mahmud Hasan, The Mughals and Merchant Jeweller of 
Ahmadabad', PIHC, Amritsar Session, 1985 
Ahsan Raza Khan, 'A Note on the Role of Zamindars in 
Humayun's Gujarat Episode', PIHC, 3 8 * Session, 
Bhubneshwar, 1977 
95 
K. S. Mathew, Indo-Portuguese Trade and the Gujarat Nobility 
in the Sixteenth Century- A Case Study of Malik Gopi', 
PIHC, 45th Session, Annamalainagar, 1984 
M. J. Mehta, 'Some Aspects of Surat as a Trading Center in the 
Seventeenth Century', IHR, Vol. I, No. 2, 1974 
Shireen Moosvi, Travels of Mercantile Community-Aspect of 
Social life at the Port of Surat (Earlier half of the 17th 
Century)', PIHC, Gl^t (millennium) Session, 2001 
, Work and Gender in Pre-Colonial India', Proceedings 
of IP^ International Economic History Congress, Milan, 
1994 
S. A. Nadeem Rezavi, 'Civil Law and Justice in Mughal Gujarat', 
PIHC, 54th Session, Mysore, 1993 
D. Schlingloff, 'Cotton Manufactures in India', Journal of 
Economic and Social History of the Orient, XVII, 1974 
Lakshmi Subramaniam, The Eighteenth Century Social order in 
Surat: A Reply and an Excursus on the riots of 1788 and 
1795', MAS, 25, 2, May, 1991 
G. D. Sharma, 'Economy and Society of Rural Gujarat in the 
Second Half of the Eighteenth Century: A Study based on 
the Haribhakta Papers', PIHC, 4 5 * Session, 
Annamalainagar, 1984. 
Dwijendra Tripathi and Makrand Mehta, The Nagarsheth of 
Ahmadabd- The history of an Urban Institution in a 
Gujarat City', PIHC, 39th Session, Hyderabad, 1978 
Michelguglielmo Torri, 'In the deep blue Sea- Surat and its 
Merchant Class during the Dyarchic Era 1759-1800', 
lESHR, 19, 3 & 4, 1982 
, Trapped inside the Colonial Order: The Hindu Banker 
of Surat and their business world during the Second Half 
of the Eighteenth Century', MAS, 25, 2, 1991 
96 
, 'Surat during the Second Half of the Eighteenth 
Century: What kind of Social Order? A Rejoinder to 
Lakshmi Subramanian', MAS, 21 , 2, 1987 
Journals and Proceedings: 
Epigraphia Indica 
Journal of Historical and Economic Studies 
Proceedings of International Economic History Congress 
Proceedings of Indian Economic Social History Review 
The Indian Historical Review 
Journals of the Asiatic Society of Bengal 
Journal of Economic and Social History of the Orient 
Medieval India Quarterly 
Modem South Asian Studies 
Proceedings of the Indian History Congress 
97 
